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ABSTRACT 
 
This paper explores explicit and implicit forms of intertextuality in the rhetoric of Nelson 
Mandela. Intertextuality is viewed as a mechanism of thought and part of the process of 
dianoia in Classical rhetoric as conceptualised by Aristotle and is also considered crucial in 
the ethos of a rhetor. The research is founded on the idea that all rhetors have a particular 
rhetorical imprint, that is a deep-seated impression derived from a cognitive core structure 
ordering experience and communication and present in all the rhetoric of that individual. 
Intertextual cues were sought in Mandela’s corpus of speeches, biographies, autobiography, 
anthologies of personal documents, the historical context and discourse communities he 
engaged with. When read against the historical context of the time, these texts provide insight 
into the dynamics of message production, personal relationships, personal beliefs and the 
contexts surrounding the production of certain texts and the discourse communities he 
engaged with. Biographical cues were sought in his upbringing in Xhosa culture, his mission 
school education, his political awakening in Johannesburg, his life in the struggle, his long 
prison term, the years after release and presidency. Thus far, explicit mappings include 
Afrikaans literary voices, Shakespeare and the ‘classics’, colleagues and friends from the 
struggle period, instances of self-referential intertextuality as well as intercontextuality of 
signs and symbols. The implicit mapping includes Churchill, the Gandhi-Nehru web of 
intertextuality, a Marxist-Socialist web including voices such as Castro and biblical allusion. 
To date, the most significant intertextuality found in Mandela’s rhetoric is the Gandhi-Nehru 
web with Nehru playing a particularly influential role in Mandela’s conception of struggle 
and his own life in that struggle.  
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INTRODUCTION 
 
 I have fought against white domination, and I have fought against black domination. I 
have cherished the ideal of a democratic and free society in which all persons live 
together in harmony and with equal opportunities. It is an ideal for which I hope to live 
for and to see realised. But My Lord, if it needs be, it is an ideal for which I am prepared 
to die.
1
 
 
These are the closing words of Nelson Mandela during his opening statement from the dock at 
the Rivonia Trial on 20 April 1964. While he was not a rousing orator in the style of Martin 
Luther King, Jr, his standing as public and political figure became intimately associated with 
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2 
his role as rhetor. A distinction is drawn between rhetor and orator, where orator solely 
denotes the person who verbalises the rhetorical message and is generally used to identify a 
very skilful public speaker. In the Athenian democracy of Classical Greece, “rhetor” denoted 
a person pursuing a leadership role by utilising rhetoric as tool to garner honour and influence 
(Cohen, 2006: 25). In this research, ‘rhetor’ designates both the production and the delivery of 
the rhetorical message.  
 
In conventional rhetorical criticism inspired by Aristotle, persuasion is measured by 
considering logos or logical argument, ethos, which speaks to the credibility of the speaker 
and pathos, which refers to the rousing of the audience’s emotions (Kennedy, 2007: x). The 
purpose of studying Mandela’s corpus of speeches was not to follow convention, but to 
concentrate on studying inventio, which refers to the art of discovering subject material and 
arguments and corresponds to the notion of conceptualising argument (Olmsted, 2006: 2; 
Vickers, 1988: 63). Aristotle (2007: 192) called this process dianoia, which means “thought” 
and this is what inspired a cognitivist approach to message production.   
 
Mandela, in spite of his staid and formal style of public speaking, was nonetheless a very 
compelling rhetor because of who he was and the gravitas he brought to a rhetorical act 
especially after his release from prison and amid the euphoria of steering South Africa fairly 
safely through negotiations to democracy and the respect his philanthropy has garnered 
(Cawood, 2011: 102-103). His conciliatory and sensitive engagement with the white minority 
charmed the entire world and contributed significantly to the mythmaking of Mandela as 
charismatic and messianic icon (Giliomee & Mbenga, 2007: 412). Sheckels (2001: 85-97) has 
argued that Mandela’s presidential rhetoric was a qualified success and may have been overly 
reliant on his store of ethos, although he judged Mandela to have successfully evolved from 
activist to statesmen in his rhetoric which became more conciliatory during his presidency 
(Mandela, 2010: 325).  
 
Mandela’s presidency was a time of immense hope and optimism, but failed to translate 
political transformation into socio-economic transformation. His store of ethos may have been 
gradually eroded during his presidency given the criticism surrounding the slow pace of 
material transformation during his presidency. Some of the credibility was undoubtedly 
restored when he kept his promise to leave office after a single term and then embarked on a 
post-presidential philanthropic career of note. His major contribution as president was his 
unswerving recognition of the constitution, his capacity to empathise with former enemies, 
and the fortitude to disagree with political allies (Giliomee & Mbenga, 2007: 416 – 417; 
Terreblanche, 2002: 135). 
 
Currently, 26 years after his release and three years after his death in 2013, there is anecdotal 
evidence from recent student riots in South Africa that Mandela’s credibility for negotiating 
with the apartheid government is increasingly questioned by a disenfranchised youth who, 
while they may have been born after democracy, feel that nothing has changed materially 
since their parents’ day. A quick visit to social media postings related to the ‘hashtag’ 
campaigns
2
 over the past 18 months or media reports on them reveals acerbic criticisms along 
the lines that Mandela surrendered to white capital and supremacy. The phrase generally used 
is ‘sold out’. Julius Malema, firebrand leader of the Economic Freedom Fighters, famously 
said in a speech to the Oxford Union Society on 25 November 2015, “Mandela sold out 
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Freedom Charter after separating with Winnie Mandela”.3 It is clear that Mandela’s full 
legacy is still in the process of unfolding and that his pivotal role in South Africa’s transition 
to democracy will be subject to public debate for a long time. However, to ensure that such 
public debates include rational arguments, Mandela’s actions and words must be the 
continued subject of scholarly scrutiny set against the relevant historical, social and political 
contexts.  Neither idolising nor demonising will be helpful to make sense of his legacy.  
 
This research follows on previous research aimed at exploring the rhetorical life’s work of a 
single rhetor guided by the concept of the rhetorical imprint from a cognitive perspective. The 
rhetorical imprint was first defined by Burgchardt (1985: 441) as the constant, underlying 
patterns of distinctive, verbal characteristics that support the content of numerous speeches in 
different contexts. In this research, the rhetorical imprint is conceptualised as a manifestation 
of a subliminal cognitive core structure in the personal construal system of the individual 
which acts as an archetypical template on which the thought processes and message 
production of a person is modelled. It is therefore a deep-seated impression present in all the 
rhetoric of that individual and orders both experience and communication (Porter, 1986: 34).  
 
The challenge was how to access this deep structure since conceptual categories in the mind 
cannot be directly observed. The premise guiding the research was based on the assumption 
that evidence of the particular conceptual categories which governed Nelson Mandela’s 
rhetorical imprint could be sought in the rhetoric itself at the manifest and latent levels of 
meaning. This required an in-depth engagement with his rhetoric, as well as a multiplicity of 
external forces and influences, for instance cultural influences, as well as socio-economic and 
political history where appropriate. By focusing on intertextuality and the intricacies of its 
interplay within his rhetoric, the goal is to deepen the understanding of Nelson Mandela’s 
rhetorical journey from struggle to liberation and explore the various influences that made 
him the rhetor he ultimately became. 
 
The current research on intertextuality naturally extends the work on Mandela’s imprint as it 
is argued that intertextuality is more than a linguistic device, but also a mechanism of thought 
at play in the development of the rhetorical imprint. Where the rhetorical imprint is about the 
‘what’ in the construal system, intertextuality is about ‘how’ this conceptual structure evolved 
and the influences involved. Because message production cannot be separated from context, 
the message production is studied against the background of Mandela’s ethos and the 
rhetorical situation, which is the exigency that demanded a rhetorical response (Cawood, 
2011: 11, 75).  
 
The South African socio-political context of the twentieth century is the immediate 
controlling influence on Mandela as rhetor. South Africa’s colonial past is a function of the 
complex connections among power, land and labour, which resulted in systemic structures 
fostering restrictive labour patterns during the twentieth century (Terreblanche, 2002). The 
major societal forces that informed the complex South African socio-political context include 
the entrenchment of segregation and racial stratification in South African society with the 
1910 Act of Westminster; the rise and expansion of Afrikaner Christian Nationalism and its 
evolution into statutory apartheid; the concomitant rise of African Nationalism and the 
liberation struggle; and the process of negotiations and the establishment of democratic rule 
(Cawood, 2011: 76-102). Collectively, these forces make up the highly complex South 
African socio-political context and Mandela’s rhetoric is regarded as a reaction to these 
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forces. His speeches therefore may seem monological, but are dialogical (Fairclough, 2003: 
42).  
 
In this paper, the relevant philosophy of mind and consciousness is explained in relation to the 
rhetorical imprint to theoretically situate the concept of intertextuality. Mandela’s rhetorical 
imprint is outlined and discussed in broad strokes as it is linked to a significant intertextual 
mapping. Influences from his ethos, cultural, political, historical and social contexts will also 
be considered to explain intertextual influences on his rhetorical imprint and indeed 
worldview as found in his writings.  
 
 
MIND, REASON AND THE RHETORICAL IMPRINT 
 
Fundamentally, the overarching philosophy of mind and consciousness is based on George 
Kelly’s personal construct theory, which means a constructivist understanding of the mind, 
reason and human communication. Reason is viewed as a function of the personal construal 
system, which is intrinsically pragmatic, embodied and derived from the cognitive 
unconscious (Kelly, 1955: 3, 17; 1969: 11). According to the philosophy of embodied realism, 
individual experience is mediated through “organs of experience”, for instance, the body, the 
central nervous system, hands, eyes, muscles and senses and can be expressed as embodied 
experience (Dewey, 1940: 247; Lakoff & Johnson, 1999: 74-93). Individual embodied 
experiences are purposeful products of cognition and are measured according to how well 
they serve the intended purpose and are, in other words, pragmatic. Therefore, not only is the 
birth of the personal construal system derived from the very nature of human embodiment, but 
also from human experience (Cawood, 2011: 22-74).  
 
Constructs are dichotomous conceptual representations of facets of reality according to which 
a person comes to grasp experience. A construct is signified as a set of bipolar conceptions 
(semblance pole vs. contrastive pole), such as good-bad. Kelly, however, never explicitly 
accounted for the origin of constructs (Katz, 1984: 315-318). This became known as the 
“Origin Problem” and is resolved by the idea that an individual is not born with a fully-
functional personal construal system, but with primitive constructs derived from the shared 
human physical embodiment in the world (Hirschman, 2002: 319; Katz, 1984: 318; Lakoff & 
Johnson, 1980: 317). This means that the development of constructs is bound to embodied 
experience where the body mediates individual experience and provides content for the 
primitive constructs that serve as archetypal templates. The personal construal system and 
primitive constructs reside in the cognitive unconscious and, according to the embodied 
realism of Lakoff and Johnson (1980; 1999), has a deep-seated, complex and hierarchical 
metaphorical structure.  
 
In terms of the stated philosophical position, personal constructs are understood to be 
conceptually and metaphorically extended beyond the conventional structure of polar 
opposites to actually function as metaphorical concepts. In the construct of good-bad, the 
poles would already be understood in terms of a concrete source domain derived from a 
person’s embodied experience where ‘bad’ and ‘good’ would draw on idiosyncratic personal 
experiences. The construct would not only be applied to new information, but the original 
concrete source domain would be brought to bear on the processing of new information also 
(Kelly, 1955: 59-61, 106). The idea is that there is double entailment. When new information 
comes to a construal system; it becomes internalised through a process of blending according 
to relevant constructs in terms of the semblance poles and contrastive poles of constructs to 
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differentiate between ‘what it is’ and ‘what it is not’. However, the construct has a 
metaphorical load already, which is also brought to bear on the new information. This means 
that the semblance and contrastive poles are already metaphorically entailed and understood 
in terms of a person’s existing concrete experiences.  
 
To illustrate with a simple example (See Figure 1 below), a person may be exposed to a 
drought with much deprivation and come to understood these conditions in the construct 
good-bad, i.e. no rain/dry conditions are ‘bad’. The contrastive pole ‘good’ would then be 
attached to the opposite condition of rain where water and food is abundant. In this person’s 
construal system, rain then comes to mean ‘good’ and ‘abundant’ and then becomes the 
metaphorical entailment for new experiences or information. Should this person then, for 
instance, receive a large quantity of material goods such as money, he or she might come to 
entail that resource as rain, i.e. ‘It is raining money’. At the same time, the contrastive pole 
will also come into play in the same way and would account for expressions such as ‘My 
money has dried up’.  A person exposed to flooding and loss as a result would not develop the 
same constructs and metaphorical entailments. Metaphorical entailments would most 
probably reflect the destructive force of water and not the abundance of material goods. While 
natural forces are universal, individual human experiences thereof are not and subject to 
idiosyncratic connotation.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Given that construal systems are hierarchical, that is consisting of a complex system of higher 
order and subordinate metaphorical concepts, this system is understood to have a core 
structure of stable, interconnected metaphorical concepts that hang together in an 
idiosyncratic way, and creates coherence in the system (Katz, 1984: 315; Kelly, 1955: 9, 57; 
Kövecses, 2010: 285). While this core structure which governs thought and human expression 
is stable, the system is dynamic, which means that an individual will continually try to 
overcome any logical disagreement by elaborating and qualifying the personal construal 
system (Epting and Paris, 2006: 31). The main premise is that when this deep-seated core 
 Figure 1: Constructs functioning as conceptual metaphors 
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structure is articulated in human discourses however implicitly; it is called the rhetorical 
imprint.  
 
As a person’s construal system continually evolves and becomes more sophisticated, the 
person would acquire more articulate verbal constructs. Individuals are considered to function 
optimally if they are able to anticipate effectively within the scope of their own reality. Their 
personal construal systems are developed to such an extent that they can anticipate most 
events they come across. When these individuals are, however, confronted by an unforeseen 
event, they would attempt to expand their personal construal systems and schemes of 
constructs (Kelly, 1955: 72). This would account for the evolution of Nelson Mandela’s 
personal construal system from a “headstrong activist into the reflective and self-disciplined 
world statesman” (Sampson, 1999: xv).  
 
The recognition that people are motivated beings is an important connection to a 
constructivist understanding of rhetorical communication. Rhetoric, especially instances of 
public speechmaking, is the product of the rhetor’s intent and motivation to share information 
or persuade an audience to internalise certain information or adopt a particular position 
(Kelly, 1955: 12; Epting & Paris, 2006: 22). The individual human mind of Nelson Mandela 
as a source of meaning may be the focal point, however, in full recognition of the dialogical 
process of meaning construction between the individual and society.  
 
 
MANDELA’S RHETORICAL IMPRINT  
 
Mandela’s worldview and rhetoric was found to be governed by a highly complex mental 
structure of a journey based on the fundamental ideas that life is a journey as well as a 
struggle for survival. This is not a mundane journey, but a perilous, symbolic journey, a 
mythical undertaken by a hero with many detours, obstacles, dangers, travellers, enemies and 
battles on the way. Aspiring to such a meaningful and noble journey is an expression of 
human higher order attributes and behaviour. ‘Journey’ is a manifestation of an underlying 
pattern where change will come about through a process. A journey is never static and by 
definition represents a forward progression towards the purpose as destination and is 
accompanied by a motion schema across a specific landscape (Cawood, 2011: 268-274).  
 
The liberation struggle as a heroic quest is particularly strong in his struggle rhetoric and is 
twofold: First, it is the journey of Mandela himself – a path, which by birth and circumstance 
– he was destined to walk, and secondly, the journey towards freedom for all oppressed 
people. The idea of journey in general is not particularly uncommon as Martin Luther King, Jr 
and Winston Churchill, even Margaret Thatcher all used journey in their metaphorical 
entailments (Charteris-Black, 2011: 66, 97, 178). With Churchill, Mandela’s idea of a hero on 
a quest is not that different from the hero myth and Warrior Iconography Charteris-Black 
(2005: 42; 2011: 63-64) identified in the corpus of Churchill.  
 
The idea of a journey to represent life progression is also a Jungian archetype, which 
describes instinctive neuropsychic centres (Maylam, 2009: 23). Archetypes are primitive 
conceptual categories in the personal construal system that manifest when the individual is 
exposed to corresponding experiences. Similar to Kelly’s constructs, the archetypes are also 
conceptualised in terms of bipolar categories, where each archetypal category has a 
corresponding opposite or “shadow” (Hirschman, 2002: 343). 
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Given his particular background, part of the influence undoubtedly lies in the nature of 
mission education Mandela was exposed to. It is almost inevitable that Mandela came into 
contact with the allegory, The Pilgrim’s Progress, by John Bunyan since it was used as an 
important adjunct to the Christian Bible in missions schools and was translated into 
approximately 200 languages at missions worldwide. 80 of these translations came from 
Southern and Eastern Africa alone. The work was also translated into isiXhosa by Tiyo Soga 
and J Henderson Soga in 1868 with Lovedale in the Eastern Cape given as place of 
publication (Hofmeyr, 2002a; 2002b). This kind of metaphysical journey taught against the 
backdrop of the green rolling hills and vistas of rural Transkei is certain to have left a lasting 
impression in a young child.   
 
 
INTERTEXTUALITY AND DIANOIA 
 
Julia Kristeva coined the term, intertextuality, in order to describe textual interaction, a notion 
derived from Bakhtin’s dialogism and the text theory of Barthes (Kristeva, 2002: 8; 
Fairclough, 1992: 269).  Her (Kristeva, 1985) understanding of the concept as a “polyvalence 
of symbols” among texts “that reveals a particular mental activity” goes beyond a narrow 
conception of text. Intertextuality therefore describes a subconscious cognitive process with 
“intrapsychic” and “psychoanalytic” elements that draws on a “trans-verbal reality of the 
psyche from which all meanings emerge”. Within the frame of the current research, this 
means that the rhetoric of an individual is the product of the personal construal system and its 
cognitive core structure. Kristeva (2002: 9) articulates the interaction among individual trans-
verbal realities as “intertextual subjectivity”. While intertextuality describes the unity between 
reader and text in the work of Riffaterre (Kristeva, 2002: 11), for instance, the focus of this 
research is the rhetor as the producer of the texts (speeches, letters, articles, interviews) and 
the sources of influence and inspiration in terms of expression and related thought processes. 
There is no distinction made between art and non-art as the boundaries of media have become 
diffuse. 
 
Intertextuality means to bring other voices into dialogue in a text with the voice of the author 
where voice is understood to mean ‘style’ referring to linguistic identities and their semiotic 
characteristics (Fairclough, 1992: 274; 2003: 31). In this research, ‘text’ is  broadly 
understood as any utterance or series of coherent utterances which may have been spoken, 
written or performed. Intertextuality refers to the external relations of texts, i.e. texts that 
function outside of a particular text, but is brought into it in a particular way. Essentially, 
studying intertextuality is about exploring the inter-arts relations; that is how symbols, 
meanings and values established in prior texts, whether works of arts, literature, media or 
daily life, were integrated in new texts to stand apart.       
 
Texts always refer to other texts and people rely on them for their meaning. This means that 
all texts are interdependent and our understanding of them will depend on our understanding 
of their forerunners. All speech and symbols arise from a single network or matrix, what 
Vygotsky called a “web of meaning” or in Aristotelian terms logos (Porter, 1986: 34). Logos 
is produced through dianoia. In this way, the rhetorical imprint as structure of dianoia 
(thought) governs logos (content), lexis (choice of words) and taxis (arrangement).  
 
One of the biggest challenges in interfacing rhetoric and intertextuality can be attributed to the 
influence of Mikhail Bakhtin and his notion of dialogism on intertextual theory. Kristeva 
(1985, 2002) found inspiration for her concept of intertextuality in the work of Bakhtin. This 
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may seem to be an ontological conundrum, as Bakhtin disregarded rhetoric as manipulative 
and authoritarian with a wholly instrumental purpose that precludes heteroglossia and 
polyphony. By denying the possibility of intertextuality in rhetoric, Bakhtin’s notion of 
rhetoric is divorced from its societal context and its role in civic dialogue. In spite of 
Bakhtin’s antipathy towards rhetoric, his work has been productively appropriated in the 
study of rhetoric to such a degree that he is viewed as a rhetorical theorist (Murphy, 2001: 
259-267).    
 
Another polemical issue arises by exploring intertextuality as rhetorical process. Possibly the 
major epistemic challenge for intertextuality is its correspondence to the classical canon of 
imitatio. Is imitatio indicative of a narrow intertextuality or can it be understood as dianoia, 
therefore not mere repetition, but a complex interplay between past and present, culture and 
text, understanding and production (Murphy, 2001: 263)? The answer lies in exploring the 
process of production understood to be firmly rooted in the embodied personal constructs of 
the mind of the rhetor where rhetoric is the progeny of this system and the rhetorical imprint 
the blueprint present in human expression. This means that in the dialogue between writers or 
rhetors separated by time, space and medium, the receiver does not passively reproduce the 
precursor’s ideas, techniques or themes, but is rather an active agent who reconceptualises 
existing material to produce a masterpiece in its own right (Landwehr, 2002: 4-5). 
 
Kristeva’s conceptualisation of intertextuality as a phenomenon with intrapsychic and 
psychoanalytic implications helps to explain the dynamics of embodiment, cognition and 
rhetoric. Rhetoric should be understood as a complex and continuous discursive process and 
not separate rhetorical acts. The rhetor is not simply engaged in a monologue towards 
persuasion but rather in dialogue with society, history, humanity, and the self in order to 
achieve particular ends whether good or bad. Fundamentally, rhetoric is civic discourse, 
which played an integral role in civic life since Classical Greece. It remains a crucial buttress 
of modern democracy, especially with the current 24 hour news cycle (De Wet, 2010: 6). 
Understanding how rhetoric functions in contemporary society is still as relevant as in the 
Classical world.  
 
Porter (1986: 35-36) mentions two forms of intertextuality, i.e. iterability and presupposition. 
The former is about the repeatability of textual fragment through devices such as citation, 
allusion, references, quotations, unannounced sources, clichés, phrases and traditions. These 
traces tend to be more manifest. This is intertextuality at the most obvious level as the 
reported speech is clearly delimited as quotations and attributed paraphrasing. However, 
elements from other texts can also be incorporated less explicitly (Fairclough, 2003: 30). This 
relates to assumptions the rhetor makes about him- or herself, the audience and context that 
are latent and more difficult to discern. Effective rhetors are able to productively employ 
intertextual traces, including cultural traces. What is left unstated in a text is just as important 
as what is explicitly stated in a text. In this way texts are connected generally to the “world of 
texts” through assumptions (Fairclough, 2003: 40). Presupposition can also mean assumptions 
pertaining to a particular worldview or attitude and a pastiche of signs can situate a text within 
a particular context.  
 
Texts, even seemingly monological texts such as speeches, personal letters and notebooks, are 
dialogical as any utterance forms part of an interrelated chain of utterances. In this way a 
statement can build on previous statements or contest them. Of course, not all statement in a 
text are dialogised, some are while others are not. Therefore, for any text or corpus, there is a 
number of texts that may be potentially relevant and incorporated into that text or corpus. 
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Such a collection of relevant texts may be vast and multifaceted and therefore difficult to 
determine with absolute accuracy. Analysing the intertextuality of texts means searching for 
clues for the source texts from where the rhetor or writer has borrowed fragments or ideas in 
the production of their discourse. This is part and parcel of the message production process 
and by no means is an indication of a lack of independent thought. From an analytical 
standpoint, it is useful to begin with some idea of the voices and texts incorporated, but also 
which voices and texts are excluded and what silences or absences there appears to be 
(Fairclough, 2003: 47).   
       
Direct citation is the most commonplace form of intertextuality and the easiest to identify 
analytically (Porter, 1986: 34-35). In dealing with intertextuality in discourse, the focus 
moves away from the rhetor as sole producer of communication, but also on the social 
contexts and other sources that stimulated the rhetor’s discourse. While the intent of the rhetor 
is important, the social context is equally important, if not more so, to understand the 
intertextual constraints. In this way, Mandela’s corpus cannot be read as a single, autonomous 
corpus, but rather his voice in conversation with other voices and contextual influences, the 
polyvalence of symbols making up the social context. A text is an assemblage of diverse 
ideas, sources, and beliefs. This assemblage is in many instances unidentified and unexplained 
by the rhetor, unless explicitly articulated in direct citations. This means that the rhetorical 
critic is intent on finding out what makes up this assemblage in as much detail as possible, 
although it will never be complete.  
 
A rhetorical act is a targeted endeavour and implies engaging with a particular audience to 
form a discourse community (Porter, 1986: 38). A discourse community has members that are 
included based on shared interest and who plays the discourse game according to predefined 
channels and regulations. Because it is created with an audience in mind, the audience 
becomes a co-producer of the text. Intertextuality therefore is broadly understood to also 
include the social structure in which text production occurs. Any one person can be a member 
to multiple discourse communities. In discourse communities, there are approved channels for 
communication with distinct histories and rules governing message production, i.e. what is 
accepted in terms of ethos and logos. Certain discourse communities may be more strictly 
bound than others for instance the scientific community. Only people who have been properly 
initiated may take part in such a discourse community and must have knowledge of the rules 
and regulations involved specific to that discourse community. Only texts adhering to these 
strictures will be acknowledged to exist (Porter, 1986: 39). There may also be variance within 
discourse communities with certain discourses dominant (Juergensmeyer, 2011: 81). In this 
way, Afrikaner Christian Nationalism became a very specific and exclusive ideological 
discourse community during apartheid. Anyone excluded by virtue of their race were 
constrained by the system.  
 
Even within discourse communities as constraining systems, creativity is still possible. While 
a rhetor may be locked into a cultural matrix and intertextually constrained, any given text 
may alter the matrix and help discourse communities change their discursive practices. 
Individual rhetors are therefore free to expose themselves to the different codes and signs of 
diverse discourse communities to improve their rhetorical complexity (Porter, 1986: 41). 
Individual achievements are in effect a product of collective effort. A competent rhetor in a 
particular discourse community is one that has been fully socialised to the conventions in that 
discourse community. When a rhetor becomes successful across multiple discourse 
communities, it is indicative of cognitive differentiation and complexity and means that he or 
she can create common ground with multiple audiences as Mandela did. Upon reflection, any 
10 
intertextuality in a text is subject to intertextuality in the mind of the rhetor. Intertextuality is 
therefore considered to be a function of dianoia.   
 
In searching for intertextual cues, not only is Mandela’s corpus of speeches is under scrutiny, 
but also biographies, his autobiography, anthologies of personal documents, the historical 
context and discourse communities he engaged with. Reading these texts within the historical 
context of the time provides insight into decision-making processes, personal relationships, 
personal beliefs and the contexts surrounding the production of certain texts and the discourse 
communities he engaged with.  
 
 
BIOGRAPHICAL CUES  
 
There is a number of key elements of Mandela’s background and the context involved that 
should be highlighted as biographical cues for intertextuality. Nelson Mandela’s upbringing 
was proudly traditional, but his education was essentially British. He was born and raised in 
the rural Transkei, but received an education that was disciplined, Methodist and 
unashamedly British (Mandela, 1994: 51; Mandela, 2006: 20-22). As a child, he was also 
brought up in the Xhosa oral tradition, and became a lawyer, activist and politician. His 
upbringing in this dynamic oral tradition with its oral poetry, folktales, and wisdom-lore is 
believed to have influenced him and serves as a source of intertextuality. In his authorised 
biography by Sampson (1999: 15), Mandela conveys how he was inspired by the oral history 
of the Xhosa:  
 
I knew that our society had produced black heroes and this filled me with pride: I did not 
know how to channel it, but I carried this raw material with me when I went to college.  
 
The oral poetry of the Xhosa traditionally functioned to praise, criticise or mediate, while 
education has also become part of the contemporary tradition (Kaschula, 2002: 24-25). 
During his childhood under the guardianship of Chief Jongintaba, Mandela was exposed to 
great storytellers like Chief Joyi who recited the history of the Xhosa nation and the 
consequences of contact with White people (Sampson, 1999: 12). Born into the Left Hand 
House or Ixhiba, Mandela was destined to become counsellor to the ruler by birth-right, but 
could never become ruler (Sampson, 1999: 17). The position required proficiency in the oral 
tradition and therefore the skill of rhetoric.  
 
Living with Chief Jongintaba, Mandela witnessed the importance of consensus in leadership, 
which he later came to apply as president. Both his childhood experiences and background as 
attorney would instil in Mandela an understanding of the value of dialogue for cooperative 
relations (Sampson, 1999: 11-13; Lieberfeld, 2003: 235). Mandela (1994: 25) describes the 
influence imparted by his upbringing as follows: 
 
As a leader, I have always followed the principles I first saw demonstrated by the regent 
at the Great Place. I have always endeavoured to listen to what each and every person in 
a discussion had to say before venturing my own opinion. Oftentimes, my own opinion 
will simply represent a consensus of what I heard in the discussion. I always remember 
the regent’s axiom: a leader, he said, is like a shepherd. 
 
There are traces of this oral heritage present in many of his speeches as well as his personal 
documents. His notebooks after prison show notes where he would take down the points each 
speaker has made in detail in a meeting (Harris, 2010: xx). Numerous speeches as well as 
11 
personal communication also include the mention of famed African ancestral heroes. At 
Rivonia, at the very beginning of the statement from the dock, he listed some of these figures.  
 
In my youth in the Transkei I listened to the elders of my tribe telling stories of the old 
days. Amongst the tales they related to me were those of wars fought by our ancestors in 
defence of the fatherland. The names of Dingane and Bambata, Hintsa and Makana, 
Squngthi and Dalasile, Moshoeshoe and Sekhukhuni, were praised as the glory of the 
entire African nation.
4
 
 
Such a personal name list is used in genealogies especially in societies with royal houses as a 
means of legitimating power and prestige (Ogutu & Kenyanchui, 1991). In this case, it is not a 
personal genealogy, but rather a general genealogy of the struggle for liberation. Mandela 
(Sampson, 1999: 12) was also fond of quoting the proverb, Umuntu ngumuntu ngabantu, and 
interpreted it to mean that “you can do nothing if you don’t get the support of other people”.5  
 
Another manifestation of the oral tradition includes the use of slogans. Generally, slogans are 
formulae or fixed texts and describe the character of a group of people, a clan, family, or a 
country and includes eulogistic features supplying information of the group’s past (Ogutu & 
Kenyanchui, 1991). Mandela, as did many other political leaders, tended to use slogans at the 
beginning of speeches depending on context and audience, predominantly after 1990, in a 
gesture that clearly indicated that the struggle continues. One notable example is his first 
speech after release in Cape Town which begins with the struggle slogan, Amandla! Amandla! 
iAfrika! Mayibuye! (Power! Power! Africa! Come back!).
6
 This struggle slogan is reminiscent of 
the Black Panther slogan, ‘All Power to the People’ (Jones & Jeffries, 1998: 39). In his first 
rhetorical act after such a protracted silence, Mandela drew implicitly on two great traditions 
of political struggle. One could even suggest that in this way, his release from prison became 
an important moment not only for South Africa’s struggle, but for the Black Power Movement 
beyond as well who played a role in the broad Anti-Apartheid Movement.     
 
Mandela’s prison years could easily be viewed as a pause in his ascending political career, but 
became the crucible to temper his passion into a steely resolve. Richard Stengel (2010), 
ghostwriter for Mandela on his autobiography, Long Walk to Freedom, view prison not as a 
hiatus, but as one of his greatest teachers and tests. In prison, he had to learn self-control, 
discipline and focus and valued these values as critical for leadership. Stengel (Mandela, 
2006: 172) sums this up in a vignette from his time with Mandela working on the 
autobiography: 
 
I remember once when we talked about Robben Island I said, “How is the man who 
emerged after twenty-seven years different from the man who went in in the 1960s?” I 
kept pressing him in different ways and one day he finally got frustrated and said, “I 
came out mature”  
 
 
ETHOS AND SPEECHWRITING 
 
In considering the ethos of a rhetor, one has to consider the implication of using speechwriters 
or ghostwriters as in the case of Richard Stengel and what it means for the ‘voice’ of the 
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 ‘I am prepared to die’. Statement from the dock delivered on 20 April 1964 at the beginning of defence’s case 
at the Rivonia Trial. See 1.  
5
 Also expressed as: “A person is a person through other people” (Sampson, 1999: 12).  
6
 Mandela’s address to rally in Cape Town on release from prison delivered on 11 February 1990.  
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rhetor or writer. The use of speechwriters or ghostwriters has been criticised and labelled as 
deception with negative consequences for ethos during the revival of Aristotelian rhetorical 
criticism in the twentieth century (Bormann, 1961, 1960; Haiman, 1984). The criticism 
lodged against the practice of ghostwriting or invisible speechwriters seems rather parochial 
as it fails to account for the demands of a modern, rhetorical presidency or political leadership 
with extensive public speaking duties.  
 
In political communication, especially that of the modern ‘rhetorical presidency’, the practice 
of speechwriting is an inevitable part of the process to put a precisely drafted and well-
considered message out into the public sphere where it will outlive any political career. 
Modern presidential speechmaking serves a distinctly public function to influence public 
opinion, promote a public agenda and maintain policy coherence. Professional speechmaking 
has become part of the inherent demands of a modern political presidency in order to 
consistently meet its public function. A modern presidency is institutional rather than 
individual and the president is the voice and figurehead of that office, which since the 
twentieth century routinely includes a team of skilled speechwriters (Gelderman, 1995: 69-
75). In Classical terms, it means dianoia is extended to include speechwriters in the public 
persona of the rhetor. ‘Nelson Mandela’ in this sense is the symbolic entity and not the private 
man, although considerable overlap is to be expected.  
 
Mandela prepared his own speeches, particularly during the struggle, but he would often 
solicit the opinions and recommendations from colleagues and friends (Harris, 2007
7
; 
Kathrada, 2007
8
). The final, defiant paragraph from the Rivonia statement is a good example.  
Here, the words, “if it needs be” were included on the suggestion of George Bizos to temper 
the statement since capital punishment was on the table (Smith, 2010: 302).   
 
Mandela was known to carefully reflect about matters before making a final decision. 
Kathrada (2007)
9
 describes Mandela as a courageous, perceptive, patient, thoughtful and 
tolerant leader, but above all a compassionate, caring person. Mandela was strongly aware of 
his responsibility as leader, which is illustrated by his commitment to meticulous preparation. 
According to Kathrada (2007),
10
 “Everything he says and does is considered. Every move is 
considered.” To quote, Verne Harris (2007),11 one of the speechwriters from his later years, 
“He is so disciplined and so mindful of his role. It’s very difficult to find him off-guard or 
speaking off-the-cuff without a sense of an audience and its possible implications”. This 
measured and contained self-awareness provided an impenetrable and dispassionate public 
persona (Sampson, 1999: xxiv-xxvi; Harris, 2010: xvi).   
 
Mandela also departed from prepared speeches from time-to-time as well as spoke off-the-
cuff when the situation demanded it, although that was rare. There are at least 35 speeches in 
his corpus from 1950 to 2004 where he departed from the prepared text to varying degrees. 
These speeches include the statement from the dock at the Rivonia Trial, his speeches to 
rallies immediately after his release from prison in Cape Town and Soweto, as well as his 
statement on the ANC’s election victory in 1994 to name a few of the most well-known. In 
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8
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fact, his response to the speech by President De Klerk at the end of the first day at CODESA I 
on 20 December 1991 is a notable example of speaking off-the-cuff (Mandela, 1994: 715): 
 
When he finished, the meeting was meant to be over. But the room had grown very quiet; 
instead of allowing the session to end, I walked to the podium. I could not let his remarks 
go unchallenged.  
 
In Mandela’s case, ghostwriting was the function of the modern political campaign and 
rhetorical presidency given his substantial speaking load as president. Mandela’s presidency 
spanned five years or roughly 1826 days between 1994 and 1999. During this period, 
Mandela delivered approximately 633 speeches
12
. This means a speech every third day for his 
entire presidency. Such a load would have been impossible for one man to handle without a 
team of speechwriters and support staff. That is why presidential rhetoric is viewed as 
representative of a president as an institution and not one individual. When Mandela used 
speechwriters, he would be involved in a process facilitated through a key intermediary such 
as Jakes Gerwel (Harris, 2007)
13
. Kathrada (2007)
14
 stressed Mandela’s sense of 
responsibility for his role and the thoughtfulness with which he exercised his office as 
struggle hero, negotiator and president. From interviews with speechwriters (Harris, 2007), 
friends (Kathrada, 2007)
15
 and colleagues (Dangor, 2007),
16
 speechwriters apparently became 
increasingly involved with Mandela’s rhetoric as he neared retirement and the task of the 
speechwriters was to crystallise his tone and always be mindful to write in the ‘voice’ of 
Mandela (Harris, 2007).
17
 Regardless of whether speechwriters were involved or not, 
Mandela is indisputably the rhetor of his speeches. In the moment of delivery, the power of 
persuasion was derived from who he was - his ethos - and his speeches became meaningful 
because of it.  
 
 
INTERTEXTUAL CUES: A PARTIAL MAPPING  
 
There are two broad categories of intertextual mapping used in this paper, namely explicit and 
implicit mappings. Explicit mappings correspond to iterability and implicit mappings to 
presupposition, although they do not perfectly cohere. The goal of this research was to 
differentiate between the deliberate references to other works and voices to make a particular 
point and the more embedded cues derived from external sources and voices. The idea was 
then to follow ideas as far as possible as they traverse the “world of texts” (Fairclough, 2003: 
31) to construct an itinerary of how ideas travel.
18
 
 
The mode of analysis can be described as an interactive reading process between the texts 
from the primary corpus, the identified hypotexts (source texts) and the various contexts 
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meaning of intertextuality very concisely as ‘how ideas travel’.   
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involved whether historical, political, social, personal or cultural (Landwehr, 2002: 8). 
Mandela’s writings and speeches are explored for explicit and implicit intertextual cues and 
the hypotexts identified in an ongoing analytical process. His seminal statement from the dock 
at the Rivonia Trial was purposively chosen as the point of departure, in conjunction with his 
autobiography and the authorised biography by Anthony Sampson. Thereafter, sampling 
followed a snowball process as cues were traced through the corpus and in the broader world 
of texts.  
 
Identifying explicit intertextuality is straightforward through markers such as punctuation 
(quotation marks), overt cross-referencing of people or texts, typographic convention such as 
using italics to identify quotations or paragraph structure as citations tend to be blocked and 
separated from other paragraphs for ease of reading. Implicit cues involve a more elaborate 
process of co-reading between primary, external and source texts. This is where knowledge of 
the rhetor’s background and life becomes crucial and autobiographies, biographies, interviews 
or any similar texts are invaluable to identify possible hypotexts and sources. The idea of a 
spider’s web serves as an excellent metaphor to visualise this aspect of the analysis.    
 
The mapping of ideas as they travelled through Mandela’s thoughts and texts is partial as 
human thought and memory is much more complex than can ever be teased apart. Some of 
these ideas have travelled quite far crossing time and space with some going as far back as 
Plato. However, for the sake of coherence, ideas cannot be followed all the way to their very 
beginning as it lies too far beyond Mandela’s ambit. The most important consideration in this 
pursuit of ideas was to always keep Mandela in focus.  
 
 
Explicit mappings 
 
Ingrid Jonker and other Afrikaans voices 
After his release, Mandela engaged with numerous discourse communities and would often 
deliberately employ intertextuality to create common ground. This is why he delivered parts 
of speeches to an audience in their home language, or quoted from texts and authors cherished 
by that audience to create the common ground necessary for any kind of persuasion to take 
place (Cawood, 2011: 60, 164-165). One of the most celebrated moments of intertextuality is 
Mandela’s first State of the Nation Address on 24 May 1994 where he referenced the 
Afrikaans poet, Ingrid Jonker, and recited her poem, The child who was shot dead by soldiers 
at Nyanga (Die Kind wat doodgeskiet is deur Soldate by Nyanga).
19
  
 
The child is not dead 
the child lifts his fists against his mother 
who shouts Africa! 
The child is not dead 
Not at Langa nor at Nyanga 
nor at Orlando nor at Sharpeville 
nor at the police post at Philippi 
where he lies with a bullet through his brain... 
the child is present at all assemblies and law-giving 
the child peers through the windows of houses 
and into the hearts of mothers 
this child who only wanted to play in the sun at Nyanga 
is everywhere 
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the child grown to a man treks on through all Africa 
the child grown to a giant journeys 
over the whole world 
without a pass! 
 
He goes on to interpret the meaning and significance of the poem for the discourse 
community as follows: 
 
And in this glorious vision, she instructs that our endeavours must be about the 
liberation of the woman, the emancipation of the man and the liberty of the child. 
It is these things that we must achieve to give meaning to our presence in this 
chamber and to give purpose to our occupancy of the seat of government. And so 
we must, constrained by and yet regardless of the accumulated effect of our 
historical burdens, seize the time to define for ourselves what we want to make of 
our shared destiny. 
 
The Ingrid Jonker intertextuality is an example of direct quotation, deliberately chosen with 
the occasion in mind and the purpose is to frame all South Africa as co-travellers on this 
journey towards the destination of “our shared destiny”. At this occasion, Mandela draws on 
Ingrid Jonker’s position in the canon of Afrikaans literature to create common ground, as well 
as the context and the historical event, namely the Sharpeville massacre that informed the 
poem. The very intentional choice of this poem also points to a more momentary 
intertextuality specifically aimed at that particular rhetorical act and its rhetorical audience.  
 
Mandela read a number of Afrikaans works in prison and particularly enjoyed the work of CJ 
Langenhoven, one of the first generation authors writing in Afrikaans. In conversation with 
Richard Stengel (Mandela, 2010: 223), he expressed appreciation for Langenhoven’s aim to 
foster Afrikaner pride:
20
  
 
…and of course part of his writing was to free the Afrikaner from the desire to imitate the 
English. His idea was to instil national pride amongst the [Afrikaners] and so I liked him 
very much.  
 
In a letter to Winnie Mandela dated 1 January 1970 he explicitly references the biblical novel 
by CJ Langenhoven, Skaduwees van Nasaret (Shadows of Nazareth). He read the novel in 
1964 and summarised a letter written by Pontius Pilate to a friend about the trial of Jesus 
Christ. He finds relevance in this ancient story for its universal truth and draws clear but 
implicit parallels between South Africa and Israel, the apartheid state and the Roman Empire 
and moreover between his own life and Christ’s (Mandela, 2010: 223-227).  
 
I read the novel in 1964 and now speak purely from memory. Yet thought he incident 
described in the book occurred about 2000 years ago, the story contains a moral whose 
truth  is universal and which is as fresh and meaningful today as it was at the height of 
the Roman Empire…This in brief is the [story] of Jesus and comment is unnecessary; 
save to say that Langenhoven wrote the story…to arouse the political consciousness of 
his people in a South Africa where and at a time when, in spite of the formal 
independence his people enjoyed, the organs of government, including the judiciary, were 
monopolised by Englishmen…To you and I, it raises issues of contemporary nature. I 
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 These conversations were recorded in preparing Mandela’s autobiography, Long Walk to Freedom, in the 
early 1990s.  
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hope you will find it significant and useful, and trust it will bring you some measure of 
happiness.  
 
Mandela also quoted from the works of, amongst others, Breyten Breytenbach, NP van Wyk 
Louw and Adam Small, all revered icons from the Afrikaans literary canon. He used a 
Breytenbach poem to close his acceptance speech of the Honorary Doctorate conferred by the 
University of Stellenbosch on 25 October 1996 with a plea for reconciliation:
21
  
 
I would like to close with a quotation from a poem by Breyten Breytenbach in which he 
uses the word "Afrikaans" in the broad sense of "characteristic of Africa". The poem, in 
the form of a letter to Afrikanerdom, dates from the dark years of Apartheid.  
 
…net die hoop dan, barse broer,  
dat jy wat te klein was om op te neem  
tog iewers in ons groot land nog opneembaar is. 
my broer, my dor, verlate broer:  
iets wens dat mens weer in jou groei,  
dat alles groots, Afrikaans gaan word  
en jy ook in mensbruin mense bloei.
22
 
 
NP van Wyk Louw, arguably the greatest Afrikaans literary icon, is quoted in the President’s 
Budget Debate on 20 June 1996 where the transition to democracy is compared to the 
‘grootsheid’ (greatness) described in the poem:23  
 
Die Afrikaanse digter Van Wyk Louw het jare gelede in 'n gedig gevra:  
 
"o wye en droewe land, alleen onder die groot suidersterre, sal nooit 'n hoe blydskap kom 
deur jou stil droefenis?  
 
'n grootsheid van so suiwer glans, dat mense in 'n verre land wat van jou naam die 
melding hoor, met wilde en helder oog sal staar?" 
24
 
 
In his speech at the South African Freedom Day Celebrations in Cape Town on 27 April 
1998, Mandela uses Adam Small to create common ground with the Afrikaans speaking 
discourse community.
25
 The supposition is that Mandela chose to specifically address the so-
called ‘Cape Coloured’ community to which Small belongs given the location of the 
rhetorical act and the particular Cape Town vernacular of Afrikaans used in the poem: 
 
The rule of a minority could last only as long as it could force people into the acceptance 
of which Adam Small speaks in his poem:  
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 Acceptance speech of the Honorary Doctorate conferred by the University of Stellenbosch on 25 October 
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 Just hoping then, harsh brother,  
that you who've been too small to be absorbed  
yet are absorbable still somewhere in our vast land. 
My brother, my arid and forsaken brother,  
a wish: for human nature to grow back in you,  
for everything to come out grand and African,  
for you to flower in humanly brown humans, too. 
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 President’s Budget Debate on 20 June 1996, Cape Town. Retrieved from ANC Website/NMF database.  
24
 The part of the speech making reference to NP van Wyk Louw was delivered in Afrikaans. 
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 Speech at the South African Freedom Day Celebrations in Cape Town on 27 April 1998. Retrieved from ANC 
Website/NMF database. 
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Die Here het geskommel en die dice het verkeerd geval vi' ons daai's maar al  
So dis allright, pellie, dis allright  
 
But now that all the oppressed have united and taken their destiny into their own hands; 
and oppressed and former oppressors have together accepted responsibility for a 
common future, Adam Small can say with more hope:  
 
dit is allright, pellie, dit is allright.  
 
Mandela also appreciated the literary quality of DJ Opperman’s writing, also very prominent 
in the Afrikaans literary canon (Mandela, 2010: 223). His use of Afrikaans in speeches was a 
singular characteristic of his presidential corpus and underscored his special commitment to 
reconcile the Afrikaner community to the new dispensation and indeed other cultures as well. 
This Afrikaans intertextuality is indicative of Mandela’s single-mind goal to unite South 
African society. In Sampson’s biography (1999: xxv), Mandela is quoted as having said, “I’m 
prepared to do anything…to bring the people of this country closer together”.   
 
Shakespeare and the ‘classics’ 
Mandela’s mission school education meant immersion in the Bible and what is proverbially 
known as the ‘classics’ in the English literary canon. He would continue this immersion 
during his time in prison, which included works by Shakespeare, Tennyson, Tolstoy, Classical 
Greek plays like Antigone, and George Bernard Shaw to name a few (Mandela, 2010: 113; 
Sampson, 1999: 25, 230).  
 
Plays like Antigone…Those Greek plays, you know, are really worth reading. It’s like the 
classics, you know the works of Tolstoy and so on, because after reading…that literature, 
you always come out…feeling very elevated and your sensitivities to…fellow human 
beings having been deepened. It is one of the greatest experiences…you can have, you 
know, to read a Greek tragedy and Greek literature in general… 
 
Mandela quoted from Shakespeare throughout his lifetime as did a number of ANC leaders 
after 1990 including Thabo Mbeki and Chris Hani. Shakespeare, in particular Julius Caesar, 
had a meaningful role in prison when the collected works became what is now colloquially 
known as “The Bible of Robben Island” (Battersby & Hahn, 2012). It is also clear that the 
famous antithetical ending of his statement from the dock during the Rivonia Trial was 
inspired by Claudio’s response to Duke Vincentio in Measure for Measure in Act III Scene I, 
which takes place in a prison: 
 
DUKE VINCENTIO  
So then you hope of pardon from Lord Angelo? 
 
CLAUDIO  
The miserable have no other medicine 
But only hope: 
I've hope to live, and am prepared to die. 
 
Measure for Measure certainly seems to have been on his mind during the Rivonia Trial. In 
describing his thoughts in ‘Long walk’ after the 11 June 1964 guilty verdict and their decision 
not to appeal regardless of the sentences received, Mandela (1994: 445, 450) quoted a line by 
the Duke from Measure for Measure, which follows directly on Claudio asserting his 
readiness to die: 
 
18 
Be absolute for death;  
For either death or life shall be the sweeter 
 
In a letter to Winnie Mandela dated 16 July 1969  on the death of Thembi, his son, Mandela 
recalled how he bonded with Thembi over Julius Caesar on one of their last visits in June 
1962 before Mandela would be arrested (Mandela, 2010: 166). Prisoners also used quotes 
from Shakespeare as a means to discuss politics and ethics in prison. Mandela (2010: 45) 
quoted from As You Like It Act II, Scene I, in a personal letter to Winnie dated 20 June 1970:  
 
Indeed, the ‘the chains of the body are often wings to the spirit’. It has been so all along, 
and so it will always be. Shakespeare in As You Like It puts the same idea somewhat 
differently:  
 
Sweet are the uses of adversity, 
Which like a toad, ugly and venomous, 
Wears yet a precious jewel in the head.  
 
Mandela (2010: 38-41) casually references Mark Antony’s betrayal of Caesar in a letter to his 
daughter, Zindzi, dated 9 December 1979. His use of Shakespeare in speeches continued after 
prison and into his presidency. In his address to the Joint Houses of Parliament in the United 
Kingdom on 11 July 1996, Mandela referenced and quoted from Coriolanus, Act 1, Scene 1, 
to explain the deprivation his ancestors must have felt after their subjugation by colonial 
settlers.
26
 The passage makes it clear that the tenor of his engagement with Britain during his 
presidency is not one of revenge, but cooperation to overcome past suffering: 
 
Had those forebears had the advantage of education and access to your outstanding 
cultural heritage, they would have found the words of one of the citizens in Shakespeare's 
"Coriolanus" most apposite to describe their attitude towards the Great Britain of the 
day. 
 
Let us hear the disenfranchised and dispossessed citizen of that day: 
 
“We are accounted poor citizens, the patricians good;  
 What authority surfeits on, would relieve us... 
 The leanness that afflicts us, the object of our misery, 
 Is as an inventory to particularise their abundance;  
Our sufferance is a gain to them.  
Let us revenge this with our pikes, ere we become rakes:  
For the gods know.  
I speak this in hunger for bread, And not in thirst for revenge".  
 
There is an interesting case of mediated intertextuality between Ernest Hemingway and John 
Donne in Mandela’s speech at the National Conference on AIDS on 23 October 1992.27 
Reference is made to Hemingway’s epilogue from his novel, For whom the Bell tolls. While 
the original reads “ask not for whom the bell tolls, it tolls for thee”, Mandela slightly adapts it 
to read as follows: 
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Man is not an island, he is not an entity unto himself, therefore ask not for whom the bells 
toll, they toll for thee... 
 
This passage itself is a result of intertextuality with the John Donne meditative poem, No Man 
is an Island. Mandela’s use of intertextuality in this case is therefore implicit and mediated 
through the work of Hemingway. However, Mandela would directly revisit this poem in a 
speech to the Members of the British Parliament on 5 May 1993.
28
 Essentially, Mandela is 
translating the African notion of Ubuntu to state level by emphasising that all countries are 
part of an interconnected whole and that where evil is allowed to flourish it is an indictment of 
the collective and where good is allowed to prosper humanity is uplifted: 
 
These much used words of one of your great poets, John Donne, speak to what we are 
trying to say: 
 
No Man is an Island, entire of itself;  
Every man is a piece of the Continent,  
A part of the main. 
 
The universe we inhabit as human beings is becoming a common home that shows 
growing disrespect for the rigidities imposed on humanity by national boundaries 
South Africa and the former Yugoslavia, Somalia and Angola, Liberia and Nagorno 
Kharabakh, the Sudan and Northern Ireland are all part of the main. 
 
The evil that occurs in any of these places diminishes us all and the good elevates all 
humanity. 
 
Many peoples across the globe are hurt, and their rights to independence and sovereignty 
undermined, when you who are relatively wealthy, attach certain conditionalities to any 
economic assistance to those who are poor, such as the establishment of democratic 
systems, respect for human rights, reduction of military expenditures and resolution of 
disputes by peaceful means. But, as Africans, we  too believe that we should, together, 
transform our continent into one that is governed according to these precepts. 
 
In prison, Mandela took solace from the poem, Invictus, by Victorian poet, WE Henley 
(Sampson, 1999: xxvi, 212). This poem would become indelibly linked to Mandela and South 
Africa’s success in the 1995 Rugby World Cup and would lend its name to the film based on 
the book by John Carlin (2008), Playing the Enemy.
29
  
 
Out of the night that covers me, 
Black as the Pit from pole to pole, 
I thank whatever gods may be 
For my unconquerable soul. 
 
In the fell clutch of circumstance 
I have not winced nor cried aloud. 
Under the bludgeonings of chance 
My head is bloody, but unbowed. 
 
Beyond this place of wrath and tears 
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Looms but the Horror of the shade, 
And yet the menace of the years 
Finds, and shall find, me unafraid. 
 
It matters not how strait the gate, 
How charged with punishments the scroll. 
I am the master of my fate: 
I am the captain of my soul. 
 
In what is apparently a case of compound intertextuality, Mandela alludes to the final two 
lines of the poem and famous finale from Martin Luther King’s speech, I have a Dream, in his 
statement (29 October 1998) on receiving the Truth and Reconciliation Commission Report: 
“Free at last, we are all masters of our destiny”.30   
 
Closer to home  
Mandela further used self-referential intertextuality numerous times, as is illustrated in his 
speech at the Cape Town rally on the day of his release on 11 February 1990.
31
 He referenced 
his own iconic words from his speech uttered at the Rivonia Trial, although the quote is not an 
exact facsimile of the original transcript: 
 
I have fought against white domination and I have fought against black domination. I 
have cherished the ideal of a democratic and free society in which all persons live 
together in harmony and with equal opportunities. It is an ideal which I hope to live for 
and to achieve. But if needs be, it is an ideal for which I am prepared to die.  
 
Mandela also quoted directly from his 1994 autobiography in the first Bram Fischer Memorial 
Lecture delivered on 9 June 1995.
32
  
 
Please forgive me for quoting myself from the last chapter of my book The Long Walk to 
Freedom, where I said: 
 
The policy of apartheid created a deep and lasting wound in my country and my people. 
All of us will spend many years if not generations recovering from that profound hurt but 
the dictates of oppression and brutality had another unintended effect, and that was it 
produced the Oliver Tambos, the Walter Sisulus, the Chief Luthulis, the Yusuf Dadoos, 
the Bram Fischers, the Robert Sobukwes of our time - men of such extraordinary 
courage, wisdom and generosity that their like may never be known again. Perhaps it 
requires such depth of oppression to create such heights of character. My country is rich 
in the minerals and gems that lie beneath its soil but I have always known that its greatest 
wealth is its people, finer and truer than minerals and diamonds. 
 
Mandela cultivated many close friendships, which undoubtedly proved influential to his 
thinking and actions. In his life story, he credited many people for helping evolve his political 
thought. He credits Gaur Radebe for initiating him into struggle politics when he first came to 
Johannesburg (Mandela, 1994: 100; 2006: 34). Then, there was Constantine Ramahanoe 
(Sampson, 1999: 50), the President of the Transvaal National Executive of the ANC, who 
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showed Mandela the importance of grassroots organisation. He admired intellectuals and 
leaders from the old guard, ZK Matthews, Chief Albert Luthuli, etc. There were many 
influential figures in his life, his communist friends such as Ruth First, Joe Slovo, Ahmed 
Kathrada, Moses Kotane, JB Marks, Bram Fischer, Michael Harmel, and too many others to 
mention, that came into his political life. His autobiography and biographies bear testament to 
these varied interpersonal relationships and their impact on Mandela’s life. However, the most 
pivotal relationships of this kind were his friendships with Walter Sisulu and Oliver Tambo 
(Mandela, 1994; Sampson, 1999). During the struggle, Walter Sisulu was more inclusive in 
his outlook than Mandela and Tambo (Sampson, 1999: 50, 56). When Sisulu became 
Secretary-General of the ANC in 1950, he moved away from divisive politics and realised 
that he had the “duty to unite people”, an obligation Mandela would also accept when he 
became President of the Government of National Unity (Giliomee & Mbenga, 2007: 400, 411; 
Daniel, 2006: 27; Sampson, 1999: 56-57).  
 
Many friends and colleagues found their way into his speeches after liberation. In this way, 
Mandela named well-known struggle heroes, alive and dead, in a tribute to the oral tradition 
where important genealogies would be accurately recited to emphasise the authority of a chief 
or king (Ogutu & Kenyanchui, 1991). In these cases, Mandela recited a general genealogy of 
the struggle in South Africa to keep its history alive and create continuity between the 
struggle years prior to the banning of the ANC in 1960 and after the unbanning and release of 
political prisoners in 1990. This tendency, more than any direct statement, indicated that the 
struggle continued and was not yet over. These genealogies were predominantly used in 
speeches directed at the struggle discourse community such as at ANC national conferences 
or similar events. While there was considerable overlap in the genealogies with certain names 
appearing often, the names would vary depending on the context and discourse community.  
 
In his speech at the historical OAU Heads of State and Government Summit (13-15 June 
1994), Mandela used the following ‘genealogy’ of the broader struggle for African liberation 
at large and also included Americans, WEB du Bois and Martin Luther King:
33
  
 
But the ancient pride of the peoples of our continent asserted itself and gave us hope in 
the form of giants such as Queen Regent Labotsibeni of Swaziland, Mohammed V of 
Morocco, Abdul Gamal Nasser of Egypt, Kwame Nkrumah of Ghana, Murtala 
Mohammed of Nigeria, Patrice Lumumba of Zaire, Amilcar Cabral of Guinea Bissau, 
Aghostino Neto of Angola, Eduardo Mondlane and Samora Machel of Mozambique, 
Seretse Khama of Botswana, WEB Du Bois and Martin Luther king of America, Marcus 
Garvey of Jamaica, Albert Luthuli and Oliver Thambo of South Africa. 
 
In his closing address on 20 December 1997 at the 50
th
 National Conference of the ANC held 
in Mafeking, Mandela invoked the ancestors of the struggle:
34
 
 
The time has come to hand over the baton in a relay that started more than 85 years ago 
in Mangaung; nay more, centuries ago when the warriors of Autshumanyo, Makhanda, 
Mzilikazi, Moshweshwe, Khama, Sekhukhuni, Lobatsibeni, Cetshwayo, Nghunghunyane, 
Uithalder and Ramabulana, laid down their lives to defend the dignity and integrity of 
their being as a people. 
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When we ourselves received the baton from Dube, Sol Plaatjie, Ghandi, Abdul 
Abduraman, Charlotte Maxeke, Gumede, Mahabane and others, we might not have fully 
appreciated the significance of the occasion, preoccupied as we were by the detail of the 
moment. Yet, in their mysterious ways, history and fate were about to dictate to us that we 
should walk the valley of death again and again before we reached the mountain-tops of 
the people's desires… 
 
I am certain that I speak on behalf of the veterans who graced this historic Conference, 
and many others, when I say that, if we were fortunate to smell the sweet scent of 
freedom, there are many more who deserved, perhaps more than us, to be here to witness 
the rise of a generation that they nurtured. But for the slings and arrows of outrageous 
fortune, Oliver Tambo, Moses Kotane, Yusuf Dadoo, JB Marks, Lilian Ngoyi, Florence 
Mophosho, Kate Molale, Alex La Guma, Helen Joseph, Joe Slovo, Bram Fischer, Moses 
Mabhida, Ruth First and others would have been witness to the end of a lap in a relay 
that they ran with such energy and devotion… 
 
Interspersed throughout the text, Mandela also included Constantine Ramahanoe, Yusuf 
Dadoo, Bram Fischer, Moses Kotane, Michael Harmel, Chief Albert Luthuli, Oliver Tambo 
and himself in this genealogy of struggle. Mandela also adapts a line (underlined) first 
borrowed from Jawarharlal Nehru in the speech, No Easy Walk to Freedom in 1953.
35
 This 
intertextuality is discussed in greater detail in the latter part of this paper. These genealogies 
would always be context specific as is shown in his commemorative speech on 12 September 
1997 on the 20
th
 anniversary of the killing of Steve Biko where he includes other activists that 
were killed in the course of the struggle:
36
 
 
 It has nurtured a tradition of uncompromising struggle unbroken from the days of 
Hintsa; through Enoch Sontonga, Vuyisile Mini, Matthew Goniwe, Ford Calata, Sparrow 
Mkhonto; to Griffiths and Victoria Mxenge - to name but a few. Many of them were 
butchered with a cold disregard for life by agents of a doomed regime.  
 
This tendency is not understood as political nostalgia, but a clear message at the time that the 
struggle did not end with the installation of democracy but continued in other forms and that 
people should never forget the history of the struggle and the people involved. There are 
many other direct quotes and explicit allusions in his writings, from amongst others Chief 
Luthuli, official documents such as the Freedom Charter, the 1996 Constitution and official 
reports from Government agencies and international bodies such as the UN. One of the 
dominant tropes in South Africa after democracy, the metaphorical entailment of South 
African society as a rainbow nation, was also a result of intertextuality and is quite common 
to Mandela’s rhetoric during his presidency. The notion of the ‘rainbow nation’ is attributed 
to Archbishop Desmond Tutu with whom Mandela forged a close friendship after prison 
(Sampson, 1999: 512).  Mandela always used ‘rainbow nation’ as trope of inclusivity. 
 
Our Rainbow Nation is united by a New Patriotism that feeds upon each success as we 
together build a common and bright future (New Year’s Message on SABC, 31 
December 1996).
37
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Today we stand before you as proud citizens of a Rainbow Nation, come to find ways of 
turning a shared commitment to freedom into an alliance for development and 
reconstruction (Speech at welcome to city of Westminster, 9 July 1996).
38
 
 
Our Rainbow Nation is enriched by this cultural legacy, and it is one in which we take 
pride. It is also one that will serve our countries well as we build the partnership that has 
evolved so rapidly since our transition to democracy began (Speech at banquet in honour 
of Queen Beatrix of the Netherlands, 30 Sept 1996).
39
 
 
The wounds of our country's past are being healed inn the forging of a truly Rainbow 
Nation (Opening address in President’s budget debate, 15 April 1997).40  
 
Afrikaners are an inextricable part of our Rainbow Nation, reflecting amongst themselves 
the rich diversity which is its strength (34
th
 Independence celebrations, Uganda, 9 
October 1996, Kampala).
41
  
 
Intercontextuality  
Mandela was also adept at using the constructed meanings of events, space and context in an 
intertextual way. This phenomenon is described as intercontextuality (Bloome et al., 2009:  
319). A day before the official inaugural ceremony at the Union Buildings in Pretoria, 
Mandela delivered an inauguration speech (9 May 1994) in Cape Town on the Grand 
Parade.
42
 With Robben Island visible in the distance, he invoked his former prison as a 
symbol of resistance and reminded South Africans of the sacrifices made by the many 
struggle activists that graced its shores. 
 
When we look out across Table Bay, the horizon is dominated by Robben Island, whose 
infamy as a dungeon built to stifle the spirit of freedom is as old as colonialism in South 
Africa. For three centuries that island was seen as a place to which outcasts can be 
banished. The names of those who were incarcerated on Robben Island is a roll call of 
resistance fighters and democrats spanning over three centuries. If indeed this is a Cape 
of Good Hope, that hope owes much to the spirit of that legion of fighters and others of 
their calibre.  
 
He used the ancient city of Carthage in a similar fashion in his speech at the 1994 OAU 
Meeting of Heads of State and Government (13-15 June 1994).
43
 The historic destruction of 
Carthage is offered as parallel for the destruction suffered by African peoples during the long 
periods of slavery and colonialism. Through Carthage, he also introduced other famed African 
civilisations to emphasise the rich histories in Africa and the fact that African histories did not 
begin with European settlement, but predated colonialism:  
 
In the distant days of antiquity, a Roman sentenced this African city to death: "Carthage 
must be destroyed (Carthago delenda est)". 
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And Carthage was destroyed. Today we wander among its ruins, only our imagination 
and historical records enable us to experience its magnificence. Only our African being 
makes it possible for us to hear the piteous cries of the victims of the vengeance of the 
Roman Empire. 
 
And yet we can say this, that all human civilisation rests on foundations such as the ruins 
of the African city of Carthage. These architectural remains, like the pyramids of Egypt, 
the sculptures of the ancients kingdoms of Ghana and Mali and Benin, like the temples of 
Ethiopia, the Zimbabwe ruins and the rock paintings of the Kgalagadi and Namib 
deserts, all speak of Africa's contribution to the formation of the condition of civilisation. 
 
But in the end, Carthage was destroyed. During the long interregnum, the children of 
Africa were carted away as slaves. Our lands became the property of other nations, our 
resources a source of enrichment for other peoples and our kings and queens mere 
servants of foreign powers. 
 
Mandela also realised the power of context in the creation of common ground and would let 
the occasion and the context guide the use of references and quotes so that the discourse 
community can be brought closer to the message. In South Korea (Speech to South Korean 
National Assembly, 6 July 1995) he made direct reference to the Kuk Hoe (National 
Assembly);
44
 in India, he would bring up Mahatma Gandhi, Pandit Nehru and India’s struggle 
for home rule and link it to South Africa’s and Africa’s liberation struggles (i.e. the Rajiv 
Gandhi Foundation Lecture on 25 January 1995);
45
 in Lesotho, he would reference 
Moshoeshoe (Speech at Pitso in Lesotho on 13 July 1995);
46
 in Botswana he would mention 
Seretse Khama (Speech at Kgotla in Serowe, 6 September 1995);
47
 and in Leiden in the 
Netherlands, Mandela referred to the renowned historian and one-time professor at Leiden 
University, Johan Huizinga (Speech upon receiving Honorary Doctorate at Leiden University, 
12 March 1999).
48
 
 
In the honour you bestow on us, and in our receiving it, is the expression of an affinity 
between the courageous struggle of my people and the ideals of your great historian 
Huizinga, who never ceased to insist that the responsibility of every sensible person - and 
that of the university - must be to care for the whole society: to care for the well-being of 
the people, to enrich our minds and to constantly renew our spirit.  
 
He kept abreast of current affairs and would bring up world events in speeches where he 
deemed appropriate. In his acceptance speech of the Nobel Peace Prize in Oslo, 10 December 
1993, he made reference to the protracted struggle in Burma (nowadays, Myanmar) and called 
for negotiations between the military junta and the opposition leader, Aung San Suu Kyi. This 
intercontextuality was made possible through the experiences and roles they had in common 
as fellow Nobel Peace Prize laureates, leading activists and well-known political prisoners 
opposing oppressive regimes:
49
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In relation to these matters, we appeal to those who govern Burma that they release our 
fellow Nobel Peace Prize laureate, Aung San Suu Kyi, and engage her and those she 
represents in serious dialogue, for the benefit of all the people of Burma.  
 
However, the most significant intertextual mapping found thus far is implicit and constitutes a 
complex web of meanings that hang together in the broader world of texts and meaning in 
interesting ways. Differentiating between explicit and implicit intertextuality certainly does 
not imply that one is more important than the other. The contention is that implicit mappings 
may be the product of intertextuality that has been deeply ingrained in the mind of a rhetor 
and is not necessarily deliberate, but more intuitive.   
 
 
Implicit mappings of intertextuality 
 
Churchill: Essentialising the enemy 
Mandela shared with Winston Churchill a similar style of rhetoric and performance (Harris, 
2007).
50
 Mandela’s speeches corresponded with those of Churchill in the use of the archetypal 
source domains, light/dark and journey, as well as their tendency to personify political and 
ideological opponents as villains, while entailing organisations, concepts and ideas related to 
their position as heroes or victims in what is known as the Warrior Iconography (Charteris-
Black, 2005: 42). In this iconography, Churchill posed Britain as a hero, with Germany as the 
villain, while Mandela referred to the apartheid government and white supremacy (racialism) 
as villains, the African people and country as victims and the ANC and ANCYL as heroes and 
warriors. In a speech to the House of Commons on 20 August 1940, Churchill entailed Britain 
as the hero, France as the victim and Germany as the villain (Charteris-Black, 2011: 63): 
 
…and against that other enemy who, without the slightest provocation, coldly and 
deliberately, for greed and gain, stabbed France in the back in the moment of her agony, 
and is now marching against us in Africa.  
 
In his statement from the dock at Rivonia (20 April 1964), Mandela cast the ANC as the hero 
(or warrior) fighting against the villain called racialism:
51
 
 
...The ANC has spent half a century fighting against racialism. When it triumphs it will 
not change that policy...  
 
The echoing of Churchill in Mandela’s thoughts and rhetoric is not surprising. Whether 
deliberate or not, Mandela also shared with Churchill a measured, formal speaking style. 
While a student at Fort Hare, WWII erupted and South Africa joined Britain in the fray. 
Mandela supported the fight against Nazi Germany and was riveted by Winston Churchill and 
his wartime radio broadcasts (Sampson, 1999: 28). Fairclough (1989: 87) points out that a 
good political leader knows how to focus the energy of their followers on a single adversary 
even if it means they have to distil different categories of adversaries into one essentialised 
enemy. Too many different adversaries create doubt and confusion for the fickle masses and 
will only serve to lessen their dedication to a cause. Mandela rhetorically conceptualised the 
struggle in terms of two broad opposing rivals, i.e. ‘African nationalism’ vis-à-vis ‘white 
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supremacy’. The struggle for liberation was therefore an ideological struggle and not a war 
waged against people directly.     
 
The Gandhi-Nehru web of intertextuality  
One of the most significant intertextual mappings, if not the most, is related to Jawaharlal 
Nehru and Mohandas Gandhi. Mandela is known to have read the works of both Gandhi and 
Nehru, although Nehru, first Prime Minister of independent India was a particular hero for 
Mandela. In the transcript of a conversation with Ahmed Kathrada while working on ‘Long 
Walk’ where Kathrada acted as an interlocutor between the publishers and Mandela, Mandela 
said in a discussion about Gandhi’s principle of non-violence: “But, Nehru was really my 
hero” (Mandela, 2010: 53). This admiration underscores the close ties between India’s 
struggle for home rule and South Africa’s own struggle for democracy. Not only did Gandhi 
develop and test his passive resistance and Satyagraha in South Africa, but under Nehru’s 
leadership, India became the first country to impose sanctions against apartheid South Africa. 
Nehru was since 1927 quite vocal in the need for Indians and Africans to work together in 
South Africa (Simpson, 1999: 48).   
 
Together they form a complex source of inspiration for Mandela, which is very well 
symbolised in their respective honorifics, ‘Mahatma’ for Gandhi, literally meaning ‘great 
soul’ or in common use ‘saint’ and ‘Pandit’ for Nehru which is Sanskrit for ‘scholar’ or 
‘teacher’. Their relationship and roles are expressed by the Chinese philosopher, Lin Yutang 
in the preface of a collection of Nehro’s most important speeches as follows (Bright, s.a.: 7):  
 
The people listen to Nehru…Nehru listens to Gandhi and Gandhi, listens only to God.   
 
Nehru therefore is the best interpreter of Gandhi as well as India’s aspirations at the time of 
independence in 1947. Where Gandhi was more mystic, Nehru was more pragmatic politician, 
which is an important correlation between him and Mandela. From his autobiography, 
Toward Freedom, Nehru describes a distinctly pragmatic approach to Satyagraha (Nehru, 
1941: 72).  
 
What I admired was the moral and ethical side of our movement and of Satyagraha. I did 
not give an absolute allegiance to the doctrine of nonviolence or accept it forever, but it 
attracted me more and more, and the belief grew upon me that, situated as we were in 
India and with our background and traditions, it was the right policy for us. The 
spiritualization of politics, using the word not in its narrow religious sense, seemed to me 
a fine idea. A worthy end should have worthy means leading up to it. That seemed not 
only a good ethical doctrine but sound, practical politics, for the means that are not good 
often defeat the end in view and raise new problems and difficulties. 
 
From a closer look at the corpus, it is quite clear Mandela respected both of them as he would 
always use the honorific, but not always the first name. Two of the most famous 
manifestations of Mandela’s rhetorical imprint, Long Walk to Freedom and No Easy Walk to 
Freedom are directly inspired by the words and thoughts of Nehru and it is viewed as a 
measure of his admiration for Nehru that he took what would become the catchphrase of his 
life from Nehru. In his speech titled, No Easy Walk to Freedom, delivered on 21 September 
1953 in his capacity as Transvaal President of the ANC at its regional conference, Mandela 
echoed the words of Nehru as taken from an article titled, From Lucknow to Tripuri 
(Mandela, 2010: 53; Mandela, 2006: 62; Mandela, 1965: 31; Nehru, 1942: 86 – 146). 52  
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There is no easy walk-over to freedom anywhere, and many of us will have to pass 
through the valley of the shadow again and again before we reach the mountain-tops of 
our desire. Dangers and difficulties have not deterred us in the past; they will not frighten 
us now. But we must be prepared for them like men who mean business and who do not 
waste their energy in vain talk and idle action. The way of preparation lies in our rooting 
out all impurity and indiscipline from our organization and making it the bright and 
shining instrument that will cleave its way to India's freedom (Speech by Nehru in 1942). 
 
You can see that there is no easy walk to freedom anywhere, and many of us will have to 
pass through the valley of the shadow (of death) again and again before we reach the 
mountain tops of our desires. Dangers and difficulties have not deterred us in the past, 
they will not frighten us now. But we must be prepared for them like men in business who 
do not waste energy in vain talk and idle action. The way of preparation (for action) lies 
in our rooting out all impurity and indiscipline from our organisation and making it the 
bright and shining instrument that will cleave its way to (Africa's) freedom (Speech by 
Mandela in 1953).
53
 
 
This should not be viewed as plagiarism, but in rhetoric is considered as imitatio, which is the 
positive counterpart of envy and viewed as a crucial stage in the development of 
writers/rhetors as they are trying to transfer those elements contributing to positive ethos from 
the original texts onto their own (Aristotle, 2007: 147). What is interesting is that the passage 
is indeed indicated in quotation marks in the source text, although Nehru is not explicitly 
named as the source. Given the structure of his rhetorical imprint and the probable 
proselytizing from his childhood based on the Pilgrim’s Progress, Mandela’s affinity with 
Nehru’s entailment of political struggle as a journey on foot makes sense. He would use this 
specific journey entailment continually to indicate progression towards a purpose as 
destination. In his introduction to a special issue of Forbes magazine devoted to South Africa 
(5 January 1995), Mandela would once again draw on his rhetorical imprint and titled his 
piece, The start of a long journey:
54
 
 
This special edition outlines the concrete steps that have been taken by South Africans 
thus far, in the long journey towards a better life for all. 
 
In his tribute at the funeral of Walter Sisulu on 17 May 2003, the journey on foot is nearing its 
final destination:
55
 
 
In the last few years we have walked this road with greater frequency, marching in the 
procession to bid farewell to the veterans of our movement, paying our last respects to 
the fallen spears of the nation from a generation now reaching the end of a long and 
heroic struggle. 
 
In his very last words to Parliament on 26 March 1999, Nelson Mandela once again affirmed 
the journey constellation as his rhetorical imprint:
56
 
 
The long walk continues. Ndlelanhle! Mooi loop! Tsela tshweu!
 57
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We know that Gandhi’s ideas of Ahimsa (peacefulness) and Satyagraha (passive resistance -
civil disobedience) had a profound effect on the struggle movement in South Africa and 
elsewhere (including Martin Luther King Jr. and the American Civil Rights Movement) 
(Gandhi, 2002: 1-4; Mazrui, 2002: 62-63). Chief Luthuli was particularly committed to 
Gandhi’s ideas of non-violence as an ideology, while Mandela included it as one of many 
possible political strategies in struggle, which also included violence (Mandela, 2010: 52, 
562). Mandela’s ideas of civil disobedience and non-violence as tactics of struggle are 
generally attributed to Gandhi, but this does not fully account for the complex 
intersubjectivity involved in the evolution of these concepts as a prologue to Gandhi’s 
ideology. Of course, Nehru was Gandhi’s protégé and strongly committed to Swaraj (home 
rule) as well as Satyagraha and where Gandhi provided the former, Nehru provided 
nonalignment “as a strategy of liberation after colonial rule” (Sampson, 1999: 47; Mazrui, 
2002: 61).  
 
India viewed itself as the preamble to the worldwide decolonisation saga and regarded all 
other liberation struggles as different chapters in the same narrative (Mathews, 2002: xii). The 
Indian movement had an international perspective as Gandhi and Nehru looked past the 
narrow confines of their own struggle to identify with nationalist movements in other 
colonised territories. For them, all oppressed people across the globe were part of the same 
community (Gandhi, 2002: 1-4; Mathews, 2002: xi-xx). Nehru was also very conscious of the 
situation in South Africa. In a speech in Delhi on 5 April 1947, he considers South Africa’s 
racialist policy which “was a hundred per cent similar to the Nazi doctrine” as a threat to the 
whole world (Nehru, s.a.: 259): 
 
What the future is going to be in South Africa I cannot say, but I can say with the utmost 
conviction that we are not going to tolerate this policy and we are going to face all the 
consequences of opposing this policy, not only in South Africa, but in Asia as a whole and 
in the world, because it raised a fundamental racial issue which applies to all Asians and 
Africans and the so-called coloured races. And so long as this issue is not solved 
satisfactorily, it is going to be a menace to the peace of the world.  
 
There are biographical points of reference between Mandela, Nehru and even Gandhi. All 
three started their careers as British ‘gentleman’ barristers before turning to activism and 
politics (Gandhi, 1940; Nehru, 1941; Mandela, 1994). While Gandhi would give up the notion 
of the British gentleman to live a simpler, ascetic life, both Nehru and Mandela remained 
attached to the idea of the English gentleman while being critical of English imperialism. 
Indeed, in the broader liberation movement of the time, they weren’t alone. Contemporaries 
during the period of African decolonisation, such as Kenya’s Jomo Kenyatta, likewise 
enjoyed the finer things of English culture while being doggedly anti-colonial at the same 
time, as quoted from Long Walk to Freedom (Gikandi, 2001: 357; Mandela, 1994: 360):  
 
I confess to being something of an Anglophile. When I thought of Western democracy and 
freedom, I thought of the British parliamentary system. In so many ways, the very model 
of the gentleman for me was an Englishman. Despite Britain being the home of 
parliamentary democracy, it was that democracy that had helped inflict a pernicious 
system of iniquity on my people. While I abhorred the notion of British imperialism, I 
never rejected the trappings of British style and manners. 
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It is also significant that most of Mandela’s corpus is in English. The use of English was and 
still is a key point of contention in former British colonies. Where Ngũgĩ wa Thiong'o (1981: 
27) insists on the use of African languages in writing African literature, Chinua Achebe was 
more pragmatic in viewing English as a means to communicate with colonised people from 
beyond different linguistic borders. In his seminal article, English and the African Writer, first 
published in 1965, he says, “But for me there is no other choice. I have been given this 
language and I intend to use it”. He felt that even as “the Master’s tool”, “that the English 
language will be able to carry the weight of my African experience” (Lorde, 1984: 110-113; 
Achebe, 1997: 349). Mandela, as did many of his generation, viewed English, in spite of the 
difficult heritage involved, as the language of intellectuals and a prerequisite for success in 
life and business. Eloquence in English was something to be aspired to. A number of times in 
‘Long Walk’ very specific judgments would be made of people based on the fluency of their 
English. He mentions being favourably impressed by Walter Sisulu’s and Gaur Radebe’s 
fluency in English even though they never went to university (Mandela, 1994). This outlook 
is very similar to Nehru who also wrote predominantly in English and professed certain 
Anglophile tendencies in spite of recognising the problematics involved as quoted from his 
1941 autobiography Toward Freedom (Nehru, 1941: 266): 
 
I sit here and look deep into my mind and heart, I do not find any anger against England 
or the English people. I dislike British imperialism, and I resent its imposition on India; I 
dislike the capitalist system…Personally, I owe too much to England in my mental make-
up ever to feel wholly alien to her. And, do what I will, I cannot get rid of the habits of 
mind, and the standards and ways of judging other countries as well as life generally, 
which I acquired at school and college in England. My predilections (apart from the 
political ones) are in favour of England and the English people, and, if I have become 
what is called an uncompromising opponent of British rule in India, it is almost in spite 
of these. 
 
For a short space of time while in England studying at the Inner Temple, Gandhi also pursued 
the accomplishments of an English Gentleman while in England (Gandhi, 1940: 26-27): 
 
But I decided that I should put him at ease, that I should assure him that I would be 
clumsy no more, but try to become polished and make up for my vegetarianism by 
cultivating other accomplishments which fitted one for polite society. And for this purpose 
I undertook the all too impossible task of becoming an English gentleman”…This 
infatuation must have lasted about three months. The punctiliousness in dress persisted 
for years. 
 
Gandhi prominently credits the works of Plato, Henry David Thoreau, John Ruskin, and Leo 
Tolstoy, with whom he had a personal correspondence, for helping to crystallise his 
philosophy of Satyagraha on passive resistance and non-cooperation. Thoreau’s work, 
particularly, the 1847 lecture, Resistance to Civil Government or On the Duty of Civil 
Disobedience on disobeying the unjust tax laws of civil government was apparently very 
influential. Thoreau advocated for peaceable revolution and was a passionate abolitionist 
mentored by Ralph Waldo Emerson in the transcendentalist movement (Thoreau, 1849; 
Hendrick, 1956: 462). In his civil disobedience essay, Thoreau advocated going to jail on 
matters of principle: “Under a government which imprisons any unjustly, the true place for a 
just man is also a prison”. In a personal letter to Franklin D Roosevelt on 1 July 1942, Gandhi 
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remarks: “I have profited greatly by the writings of Thoreau and Emerson. I say this to tell 
you how much I am connected with your country”.58 
 
Thoreau in turn is said to have been inspired by the ideas of Percy Bysshe Shelley in writing 
‘Civil Disobedience’ and the fact that individual conscience is paramount to government 
dictates (Weber, 2004: 28-29). Gandhi certainly also had first-hand knowledge of Shelley’s 
ideas through the works of Stephan S. Salt with whom he had contact. Salt was an expert on 
both Shelley and Thoreau and even wrote two biographies on Thoreau (Weber, 2004: 29).
59
 
On 24 December 1938, the newspaper, Harijan (Vol. 6, Issue 46) reported that Gandhi met 
with attendants of the International Missionary Conference in Madras and quoted the final 
line of Shelley’s poem, the Masque of Anarchy, in reference to “China’s ordeal” in the Second 
Sino-Japanese war which spanned WWII (1937-1945). His meaning is clear, should China 
engage in mass action, they will be able overcome Japanese aggression through sheer 
numerical advantage.
60
   
 
 
 
 
 
Masque of Anarchy (Percy Bysshe Shelley) 
Stand ye calm and resolute, 
Like a forest close and mute, 
With folded arms and looks which are 
Weapons of unvanquished war. 
 
And if then the tyrants dare, 
Let them ride among you there; 
Slash, and stab, and maim and hew; 
What they like, that let them do. 
 
With folded arms and steady eyes, 
And little fear, and less surprise, 
Look upon them as they slay, 
Till their rage has died away: 
 
Then they will return with shame, 
To the place from which they came, 
And the blood thus shed will speak 
In hot blushes on their cheek: 
 
Rise, like lions after slumber 
In unvanquishable number! 
Shake your chains to earth like dew 
Which in sleep had fallen on you: 
Ye are many - they are few 
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In 1854, Thoreau gave a passionate anti-slavery speech in Framingham at which occasion a 
copy of the US Constitution was publicly burnt in protest of slavery (Salt, 1896: 114). 
Hendrick (1956: 46) suggests that this incident may have inspired Gandhi’s threat to burn 
Indian registration certificates in South Africa if the Asiatic Registration Act was not 
repealed. The burning of the certificates took place on 16 August 1908. Like Thoreau, Gandhi 
was sent to prison for his principles, a turn of events he relished (Gandhi, 1922: 775). Both 
Gandhi and Nehru would practice this principle in the Salt Satyagraha and the Quit India 
campaign. In his autobiography, Toward Freedom, Nehru (1941: 249) draws on the earlier 
quote by Thoreau “At a time when men and women are unjustly imprisoned the place for just 
men and women is also in prison”. Of course, this principle would also be prominent at the 
height of civil disobedience in South Africa such as during the 1952 Defiance Campaign 
where Mandela was Chief Volunteer (Sampson, 1999: 69).  
 
Mandela was very aware of the details of this 1908 event, which he describes in an article in 
the journal, Liberation (vol. 29, Feb 1958).
61
 Here, he also clearly demonstrates the political 
pragmatism for which he became known when he argues that the concrete context should 
determine the manner of struggle.  
 
…the boycott is in no way a matter of principle but a tactical weapon whose application 
should, like all other political weapons of the struggle, be related to the concrete 
conditions prevailing at the given time…In some cases, therefore, it might be correct to 
boycott, and in others it might be unwise and dangerous. In still other cases another 
weapon of political struggle might be preferred. A demonstration, a protest march, a 
strike, or civil disobedience might be resorted to, all depending on the actual conditions 
at the given time.
62
 
 
On 12 January 1962, Mandela addressed the PAFMECA Conference on behalf of the 
ANC in Addis Ababa, Ethiopia, and once again reiterated the pragmatic use of civil 
disobedience as a tactic, but indicated that the context had changed, which may call for 
an end to non-violence.
63
  
 
Hence it is understandable why today many of our people are turning their faces away 
from the path of peace and non-violence. They feel that peace in our country must be 
considered already broken when a minority government maintains its authority over the 
majority by force and violence…A crisis is developing in earnest in South Africa. 
However, no High Command ever announces beforehand what its strategy and tactics 
will be to meet a situation. Certainly, the days of civil disobedience, of strikes, and mass 
demonstrations are not over and we will resort to them over and over again. But a 
leadership commits a crime against its own people if it hesitates to sharpen its political 
weapons which have become less effective.
64
 
 
Like Gandhi, Mandela also admired Tolstoy and discussed the political pragmatism displayed 
by Count Kutuzov in War and Peace in conversation with Richard Stengel during the writing 
of ‘Long Walk’ (Mandela, 2010: 258). He describes the war council where Kutuzov meets 
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with the generals to decide whether to defend Moscow from Napoleon’s army out of 
misplaced pride or to abandon the capitol and safeguard the Russian army:   
 
…That what-you-call scene of Kutuzov, discussing whether they should defend Moscow 
or not, that was beautiful. When everybody was saying that we cannot abandon the 
capitol, his concern was that…the Russian army should be saved for winter 
because…Napoleon’s army would never be able to meet the Russian army during 
winter...“I’m not concerned with buildings; that’s just emotion. I’m concerned with 
saving my army from destruction”.  
 
He then goes on to compare Zulu King, Shaka, to Kutuzov in a finely drawn analogy 
that illustrated pragmatism in leadership (Mandela, 2010: 258): 
 
…And that was the attitude of Shaka, too. Shaka, when fighting…retreated against an 
attack by one of the tribes, and when they came to the Royal Kraal, then…his counsellors 
said, ‘No, let’s now resist; let’s stand.’. He says, ‘Why should I defend 
buildings?...Buildings can be destroyed today and built tomorrow, but an army which is 
destroyed, it will take years to build.’ …[He] retreated, but made sure that along the way 
there was not a single morsel of food which the enemy could get – drove away their stock, 
carried away their mealies and millet, beans and so on…So he had tactics, you see, like 
those of Kutuzov against Napoleon.   
 
In spite of initially being anti-communist, Mandela was regularly exposed to the views of 
communist friends and colleagues since he arrived in Johannesburg in 1943 and began 
reading Marxist literature probably already towards the late 1940s as he felt too ignorant to 
engage in debate on Marxism (Sampson, 1999: 34, 36, Mandela, 2010: 43-44). Civil 
disobedience became less effective as strategy against an intractable opponent and the need 
for alternative methods of resistance became apparent, which led to a change in his thinking. 
As Mandela’s stance towards communism softened; his militancy grew towards the 
justification of violence in struggle (Ellis, 2016: 3-4). This evolution is apparent in his 
struggle corpus as his struggle rhetoric becomes increasingly militant and anti-imperialist. 
This is part of the Marxist-Socialist web of intertextuality which was prominent in his 
struggle rhetoric, but much less so after liberation.   
 
From Russia with Love: The Marxist-Socialist segue  
Both Nehru and Mandela held some form of Marxist-Socialist ideals, founded on dialectic 
materialism.
65
 Nehru was strongly opposed to capitalism. He read the writings of the Fabian 
Society, a Socialist organisation in England that envisioned a worldwide social revolution 
based in Nationalist Socialism, and declared that India and the world would have to move in 
the direction of Socialism (Wiltshire, 1891: xiii; Nehru, 1942: 99, 118). George Bernard Shaw 
was a notable Fabian and involved in the editing and production of many of their essays 
(Shaw, 1891). Shaw’s works were also among the many philosophical works read by Mandela 
in his search for political theory (Sampson, 1999: 65). Another philosopher Mandela and 
Nehru had in common was Bertrand Russell, British Philosopher who supported Socialism, 
anti-imperialism and who was a vocal proponent for nuclear disarmament (Sampson, 1999: 
174; Russell, 1992: 549-553; Nehru, 1941: 44). Russell (2013: 35-37) also practiced civil 
disobedience and spent time in jail for his principles. In his autobiography, Nehru related his 
growing interest in Socialism and Bertrand Russell during WWI (Nehru, 1941: 44).  
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Such were my thoughts then, and yet fresh reading was again stirring the embers of 
Socialistic ideas in my head. They were vague ideas, more humanitarian and Utopian 
than scientific. A favorite writer of mine during the war years and after was Bertrand 
Russell 
 
Mandela casts himself as a prisoner of conscience alongside Russell in his 1962 trial 
testimony when he was charged with leaving South African illegally and inciting people to 
strike.
66
  
 
Your Worship, I would say that the whole life of any thinking African in this country 
drives him continuously to a conflict between his conscience on the one hand and the law 
on the other. This is not a conflict peculiar to this country. The conflict arises for men of 
conscience, for men who think and who feel deeply in every country. Recently in Britain, 
a peer of the realm, Earl Russell, probably the most respected philosopher of the Western 
world, was sentenced, convicted for precisely the type of activities for which I stand 
before you today, for following his conscience in defiance of the law, as a protest against 
a nuclear weapons policy being followed by his own government. For him, his duty to the 
public, his belief in the morality of the essential rightness of the cause for which he stood, 
rose superior to this high respect for the law. He could not do other than to oppose the 
law and to suffer the consequences for it. Nor can I. Nor can many Africans in this 
country. The law as it is applied, the law as it has been developed over a long period of 
history, and especially the law as it is written and designed by the Nationalist 
government, is a law which, in our view, is immoral, unjust, and intolerable. Our 
consciences dictate that we must protest against it, that we must oppose it, and that we 
must attempt to alter it.  
 
His argument that the unjust laws of an unjust government must be protested, opposed and 
altered follows Thoreau’s reasoning that if injustice is of such a nature that it makes ordinary 
people agents of injustice; then they are justified to break the law and to make their lives 
“counter friction to stop the machine” (Thoreau, 1849: 14).  
 
In contrast to Nehru and Mandela who both found practical Marxism attractive, Nehru 
interpreted Gandhi as being sceptical of capitalism and Socialism and Marxism in particular, 
(Nehru, 1941: 319): 
 
He [Gandhi] suspects also Socialism, and more particularly Marxism, because of their 
association with violence… The promise of Socialism therefore holds no attraction for 
him, and capitalism is only partly tolerable because it circumscribes the evil. He dislikes 
both, but puts up with the latter for the present as a lesser evil and as something which 
exists and of which he has to take cognizance... 
The Marxist-Socialist intertextuality found in Mandela’s struggle rhetoric coincided with anti-
American and anti-imperialistic sentiments as early as 1951, which confirms Mandela’s 
pragmatic appreciation of these principles. In his autobiography, he describes how the 
promulgation of the 1950 Suppression of Communism Act spurred his change-of-heart 
regarding working with communists and made him realise that civil disobedience will run its 
course if the enemy becomes more brutal in its repression (Mandela 1994: 141):  
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I found myself strongly drawn to the idea of a classless society which, to my mind, was 
similar to traditional African culture where life was shared and communal…In my 
reading of Marxist works, I found a great deal of information that bore on the types of 
problems that face a practical politician (Mandela, 1994: 138).  
From his speeches in this period during the Cold War, the main enemy is American 
imperialism, even more so than the former colonial powers. It is clear that in the 1950s that 
his allegiance is firmly with the Communist bloc.       
 
In Africa the colonial powers - Great Britain, Portugal, France, Italy, Spain, and their 
servitors in South Africa - are attempting with the help of the notorious American ruling 
class to maintain colonial rule and oppression. Millions of pounds are pouring into the 
continent in the form of capital for the exploitation of our resources in the sole interests 
of the imperialist powers. So-called geological and archaeological expeditions are 
roaming the continent ostensibly engaged in gathering material for the advancement of 
science and the furtherance of humanity but being in reality the advance guard of 
American penetration. It is important for us and for the African people as a whole to 
realise that but for the support of American finance it would have been difficult if not 
impossible for the Western colonial powers to maintain rule in Africa, nor indeed 
anywhere in the world. In thinking of the direct enemies of the African people, namely, 
Great Britain, Spain, France, Portugal, Italy and S.A. [South Africa], we must never 
forget the indirect enemy, the infinitely more dangerous enemy who sustains all those 
with loans, capital, and arms (1951).
67
 
 
We are exiled from our own people for we have uncompromisingly resisted the efforts of 
imperialist America and her satellites to drag the world into the rule of violence and 
brutal force, into the rule of the napalm, hydrogen and the cobalt bombs where millions 
of people will be wiped out to satisfy the criminal and greedy appetites of the imperial 
powers (1953).
68
  
 
American imperialism is a serious danger to the independent states in Africa, and its 
people must unite before it is too late and fight it out to the bitter end. The Americans are 
forever warning the people of this continent against communism which, as they allege, 
seeks to enslave them and to interfere with their peaceful development. But what facts 
justify this warning? Unlike the U.S.A., neither the Soviet Union, the Chinese People's 
Republic nor any other Socialist state has aggressive military blocs in any part of the 
world...The communist bogey is an American stunt to distract the attention of the people 
of Africa from the real issue facing them, namely, American imperialism. (1958).
69
 
 
The rhetorical imprint of a perilous symbolic journey also received a slight Marxist veneer as 
the “march of the people” towards victory or freedom, onward march of the “liberatory 
movement” (Treason Trial testimony 1956-1961),70 “our march to freedom is long and 
difficult” (Mandela’s message after the 1976 Soweto uprising),71 “great march to freedom” 
(First public speech after jail at the Cape Town rally on 11 February 1990).
72
 This is strongly 
reminiscent of the historical events collectively known as the “The Long March of the Red 
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Army” which marked the beginning of Mao Tse-tung’s rise to power in 1934-1935 (Cheng, 
1972: 593). Since he began reading Marxist and Communist literature by the late 1940s, early 
1950s, including the collected works of Mao, he must have been aware of the significance 
considering his tendency towards meticulous preparation, diverse reading and mindfulness.  
 
In 1953, Walter Sisulu was invited (with Duma Nokwe) to a communist event in Romania on 
the instigation of Ahmed Kathrada. Mandela convinced Walter Sisulu to visit China as well to 
investigate the possibility of support for armed struggle. There was again documented contact 
between SACP leaders (Yusuf Dadoo) and Chairman Mao in 1960 just prior to the adoption 
of the armed struggle (Ellis, 2012: 2). There is also direct reference in the transcripts of the 
conversations between Mandela and Stengel for ‘Long Walk’ to the Chinese Revolution. 
Here, Mandela’s talks about reading Red Start over China by Edgar Snow. In this 
conversation Mandela would acknowledge to Stengel, “Yes, that long march, you see?” 
(Mandela, 2010: 105-106). Nehru also used “march” consistently in his writings to describe 
the mass, purposeful movement of people on this long and perilous journey towards 
liberation.   
 
That will be but a little step in a long journey, and we shall march on, with danger and 
distress as companions. We have long had these for our fellow travellers, and we have 
grown used to them (Nehru, 1941: 428) 
 
But no leader, however great he be, can shoulder the burden singlehanded; we must all 
share it to the best of our ability and not seek helplessly to rely on others to perform 
miracles. Leaders come and go; many of our best-loved captains and comrades have left 
us all too soon, but India goes on, and so does India's struggle for freedom. It may be that 
many of us must suffer still and die so that India may live and be free. The promised land 
may yet be far from us, and we may have to march wearily through the deserts, but who 
will take away from us that deathless hope which has survived the scaffold and 
immeasurable suffering and sorrow; who will dare to crush the spirit of India which has 
found rebirth again and again after so many crucifixions (Nehru, 1941: 412).  
 
Of all the communist influences, Mandela admired Fidel Castro the most (Mandela, 2010: 
389). He studied writings on the Cuban Revolution by both Castro and Che Guevara during 
his time in the underground and was greatly fortified by the unlikely success story, which 
included prophetic leaders like Castro and renegade warriors of which Guevara became the 
ultimate poster child. In this narrative, Fidel Castro is credited as the visionary knowing when 
the time for revolution had arrived (Sampson, 1999: 152). In his own words, “Castro is a very 
striking chap...I was tremendously impressed by Castro and also by his humility – very 
humble chap, you know?” (Mandela, 2010: 389). There are also great similarities between 
their lives as Castro was also a lawyer by profession before turning to struggle. He also acted 
as both defendant and council in the Moncada Trial where he was charged with high treason 
(AlRoy, 1967: 95). During the sentencing proceedings on 16 October 1953, Castro made his 
own statement from the dock which lasted several hours and exceeded fifty pages. In this 
famous speech, which became known under the title taken from the famous last line, “History 
will absolve me”, Castro argued that Batista’s government was illegitimate and unjust and so 
too its Constitution:
73
 
 
How can Batista's presence in power be justified when he gained it against the will of the 
people and by violating the laws of the Republic through the use of treachery and force? 
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How could anyone call legitimate a regime of blood, oppression and ignominy? How 
could anyone call revolutionary a regime which has gathered the most backward men, 
methods and ideas of public life around it? How can anyone consider legally valid the 
high treason of a Court whose duty was to defend the Constitution? With what right do 
the Courts send to prison citizens who have tried to redeem their country by giving their 
own blood, their own lives? All this is monstrous to the eyes of the nation and to the 
principles of true justice!     
 
…I come to the close of my defense plea but I will not end it as lawyers usually do, asking 
that the accused be freed. I cannot ask freedom for myself while my comrades are already 
suffering in the ignominious prison of the Isle of Pines. Send me there to join them and to 
share their fate. It is understandable that honest men should be dead or in prison in a 
Republic where the President is a criminal and a thief... 
 
…Condemn me. It does not matter. History will absolve me. 
 
Castro’s argument echoes Thoreau’s declaration that the best place for a just person under the 
yoke of an unjust government is indeed prison. According to Sampson (1999: 191), in his 
preparation for his statement from the dock in the Rivonia Trial, Mandela drew inspiration 
from other great revolutionary speeches, including Castro’s speech, History will absolve me 
(Sampson, 1999: 191). He also certainly saw parallels between his own situation in the 1962 
trial and Castro’s predicament in his 1953 trial.74 Like Castro, Mandela (Sampson, 1999: 171, 
173) handled his own defence and a close reading of both statements strongly suggests that 
Mandela modelled the ending of his court statement on the ending of Castro’s famous 
speech:
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I have done my duty to my people and to South Africa. I have no doubt that posterity will 
pronounce that I was innocent and that the criminals that should have been brought 
before this court are the members of the Verwoerd government.  
 
Biblical allusion 
People are always eager for comparison between Nelson Mandela and Martin Luther King Jr. 
and while there are interesting similarities; they were not as explicit as Mandela quoting King 
or vice versa, although Mandela did so on occasion after liberation. Mandela alludes to King’s 
I have a Dream speech in his statement on the ANC election victory on the 2
nd
 of May 1994. 
While he departed significantly from the prepared speech, this allusion is present in both 
versions: “…we can loudly proclaim from the rooftops, free at last”.76 This is very 
reminiscent of the end of King’s speech where he quotes from the spiritual song created by 
African slaves in the Civil War, “Free at last, free at last. Thank God almighty, we are free at 
last” (King, 2005a: 152-153).77 In his acceptance speech at the Nobel Peace Prize Award 
Ceremony on 10 December 1993, Mandela explicitly referenced King and his dream of 
brotherhood and peace.
78
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Moreover, there are distinct similarities between their modes of entailment. Martin Luther 
King, Jr. was fond of alluding to biblical landscape, which is related to journey but with 
Christian connotations, as did Mandela, Nehru and Gandhi for that matter. Here, the 
landscape that has to be traversed on the arduous, upwards journey to freedom is a biblical 
landscape where the valley is despair and the fulfilment of desires is represented by the 
mountain tops. This journey is similar to the upward pilgrimage to the Celestial City 
undertaken by the Pilgrim in Bunyan’s allegorical book, The Pilgrim’s Progress (Bunyan, 
2014).
79
 In the iconic speech titled I have a Dream delivered on 28 August 1963, Martin 
Luther King, Jr. juxtaposed a valley as indicative of despair, while entailing the fulfilment of 
desires, the attainment of freedom, as a mountain. King also utilised the entailment of the 
mountaintop as the attainment of desires in his speech titled I have seen the Promised Land 
delivered on 3 April 1968. 
  
Let us not wallow in the valley of despair...From every mountainside, let freedom ring 
(King, 2005a: 152 – 153). 
 
Because I’ve been to the mountaintop...I just want to do God’s will. And he’s allowed me 
to go up to the mountain. And I’ve looked over. And I’ve seen the Promised Land (King, 
2005b: 155). 
 
Mandela used biblical allusion in his speeches, although they were mostly implicit and much 
more common after liberation than during the struggle era. In speeches to the Zionist 
Christian Church (Speech at ZCC Easter Conference on 4 April 1994 at Moria), Mandela 
proselytised in the manner of Martin Luther King Jr.:
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…We bow our heads in worship on this day and give thanks to the Almighty for the 
bounty he has bestowed upon us over the past year. We raise our voices in holy gladness 
to celebrate the victory of the risen Christ over the terrible forces of death. Easter is a 
joyful festival! It is a celebration because it is indeed a festival of hope!  
Easter marks the renewal life! The triumph of the light of truth over the darkness of 
falsehood! Easter is a festival of human solidarity, because it celebrates the fulfilment of 
the Good News! The Good News borne by our risen Messiah who chose not one race, 
who chose not one country, who chose not one language, who chose not one tribe, who 
chose all of humankind!  
 
In the 1999 authorised biography by Sampson (1999: 84), Father Huddleston described 
Mandela as an agnostic who “accepts that God is a mystery” and believes in “the gift of free 
will”. Sampson (1999: 65-66) interprets Mandela as having lost his faith in Christianity as his 
interest in Marxism increased, “He experienced some pangs at abandoning the Christian 
beliefs that had fortified his childhood...Mandela…would never have a strong religious faith”.   
Whether his increased use of biblical allusion after liberation is merely a matter of political 
expediency or, of an aging individual rediscovering religious beliefs in the twilight of his life, 
can never be known. Whatever the nature of Mandela’s beliefs, he was always careful to share 
the specifics of his own religious beliefs in public and kept it largely private. In conversation 
with Ahmed Kathrada (Mandela, 2010: 53) for ‘Long Walk’, Mandela denied that he turned 
away from religion: 
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Kathrada:…Now, is it correct wording to say you ‘abandoned your Christian   
                beliefs’? 
Mandela: No, never. 
Kathrada: It would be wrong, isn’t it? 
Mandela: …I say it’s absolutely untrue. I never abandoned my Christian beliefs.  
 
In a letter to his eldest daughter, Maki Mandela, dated 27 March 1977, he writes (Mandela, 
2010: 35):  
 
…it’s far better, darling, to keep religious beliefs to yourself. You may unconsciously 
offend a lot of people by trying to sell them ideas they regard as unscientific and pure 
fiction. 
 
The analysis brought to light other instances of biblical intertextuality, for example, 
Mandela’s allusion in his opening address to the first session of CODESA on 20 December 
1991 to the Genesis 25 narrative of Esau selling his birth right to Jacob for a bowl of lentils:
81
   
 
Om hierdie geleentheid vir die lensiesop van leë, negatiewe bravado te verkwansel, is om 
die toekoms te ontken (To squander this opportunity for a bowl of lentil soup filled with 
empty, negative bravado, is to deny the future). 
 
In a letter to his wife dated 1 January 1970, Mandela recounted from memory (he read the 
work in 1964) the novel by Afrikaans author CJ Langenhoven titled Skaduwees van Nasaret 
(Shadows of Nazareth) and draws inspiration from the narrative (Mandela, 2010: 223-225):  
 
Yet though the incident described in the book occurred more than 2000 years ago, the 
story contains a moral whose truth is universal and which is as fresh and meaningful 
today as it was at the height of the Roman Empire.  
 
He ended the letter by saying:  
 
To you and I, it raises issue of a contemporary nature. I hope you find it significant and 
useful, and trust it will bring you some measure of happiness. 
 
In conversation with Richard Stengel, Mandela even used the narrative of Jesus and the 
money changers as an analogy to justify the pragmatic use of violence as tactic (Mandela, 
2010: 82)  
 
In his speech to the Joint Houses of Parliament in the United Kingdom on 11 July 1996, 
Mandela used the biblical character, Jeremiah, as metonymy to describe those people that 
complained that the past will never be overcome:
82
    
 
The Jeremiah's who lie in wait, ready to blame the present for its past and, seeing the 
ghosts of the past that still stalk our land, believe these ghosts to represent the failure of 
the new reality. These Jeremiah's represent a breed that has convinced itself that we 
cannot succeed to build the beautiful South Africa that we and millions of others, 
including yourselves, have dared dream of. 
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He is essentially using the biblical character, Jeremiah, and his defining characteristic, to 
lament, to construct a category for people who complain and blame. The similarities between 
the rhetorics of Mandela and Dr King’s is contextual given Dr King’s background as minister 
and Mandela’s mission education and their shared admiration for the iconic struggle leaders in 
the Indian liberation struggle. Both Mandela and King read Gandhi’s writing, although King 
was a great devotee of Gandhi and non-violent civil disobedience as a matter of principle and 
not a matter of strategy as in the case of Mandela. They also shared an admiration for Nehru. 
Indeed, Martin Luther King corresponded with Nehru and met with him during his visit to 
India in 1959. This is from the press conference after arriving in New Delhi as recorded by 
LD Reddick, King’s official biographer, who accompanied him (Reddick, 1959: 126): 
 
My Friends, 
For a long while I have looked forward to visiting your great country. 
To other countries I may go as a tourist, but to India I come as a pilgrim. 
This is because India means to me Mahatma Gandhi, a truly great personality 
of the ages. 
India also means to me Pandit Nehru and his wise statesmanship and intellectuality 
that are recognized the world over. 
Perhaps, above all, India is the land where the techniques of non-violent social 
change were developed that my people have used in Montgomery, Alabama 
and elsewhere throughout the American South. We have found them to be effective 
and sustaining-they work! 
Accordingly, I bring greetings to the people of India-greetings and thanks 
for what your freedom movement has meant to ours. 
During our brief stay here, we hope that you will receive us as friends, will 
share with us your problems and aspirations and will let us share ours with you. 
We hope and pray that the bonds of friendship will be strengthened between 
us and among all men who dedicate their lives and possessions to justice, peace 
and brotherhood. 
In the name of my people and my country, America, I salute you and extend 
the hand of a brother.  
 
 
CONCLUSION AND ROAD AHEAD  
 
Mandela’s corpus of speeches and writings reveal a mass of interesting intertextual cues that 
shed some light on his thinking at the time of its production. By reading these cues against the 
historical contexts and his life narrative, it becomes possible, to some extent, to trace the 
sources of his inspiration, both the deliberate through the explicit citations and the subliminal 
through the implicit traces. Mandela’s struggle rhetoric is more radical and verbose with very 
little biblical allusion, but with Anti-American and Marxist overtones. His rhetoric after 
liberation becomes more workmanlike, less ideological and more inclusive to account for the 
numerous discourse communities he had to interact with. There is also much more biblical 
allusion than what was previously the case. To the black discourse community, he would 
constantly use intertextuality from the struggle past (including his own speeches from the 
period) and to the white, Afrikaner discourse community, he would deliver portions of his 
speeches in Afrikaans and reference from Afrikaans literature or make Afrikaans cultural 
allusions. Indeed, where possible, he always included parts of speeches in the dominant home 
language of a region.  
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What has become apparent is the profound inspiration of the Indian liberation struggle for its 
African counterparts in, amongst others, South Africa, Tanzania and Zambia through Gandhi 
and Nehru. Mandela provided a reason for this (Sampson, 1999: 47):  
 
When we were starting the struggle we really had very little to go by from the leadership 
in our country…because their experiences were not reduced to writing, whereas people 
like Gandhi and Nehru had recorded their experiences. So we had to look up to them, and 
their influence was tremendous.  
 
Gandhi inspired an important means of struggle through civil disobedience and Nehru 
provided nonalignment as policy for international engagement for the newly independent 
states (Mathews, 2002: xvi). Of all the cues explored, Nehru seems to be the single, most 
significant muse for Mandela.  
 
The mapping provided in this article is partial and provisional as many other cues still need to 
be unpacked. This includes an Africanist web of intertextuality that began to emerge after his 
1962 trip to the PAFMECA conference when he also toured a number of African countries 
and came into contact with the generation of Africanist thinkers and African societies newly 
transitioned from colonialism to self-rule. On this trip he met Julius Nyerere, who just had 
become president of independent Tanzania, Ahmed Ben Bella and Dr Mustafai from Algeria, 
President Bouguiba from Tunis, Madeira Keita, Defence Minister from Mali, Sir Milton 
Margai, the Prime Minister from Sierra Leone, as well as Liberia’s President Tubman. In 
Ghana, Kwame Nkrumah, refused to meet with Mandela and Tambo (Sampson, 1999: 165). It 
would be interesting to see how his own Africanist thinking evolved from the 1940s to the 
early 1960s and what may have influenced these changes.  
 
Other intercontextual mappings to pursue is objectics, that is the study of personal artefacts 
and clothing to produce meaning. His political ideals can be traced by exploring his choices of 
clothing: from his elegant three piece suits as a young, urbane lawyer in Johannesburg, to 
moments where he would dress as the Xhosa nobleman during the Treason Trial, Mandela in 
army fatigues with longer hair and beard in the revolutionary style of Che Guevara during his 
time in the ‘underground’, his prison uniforms from short to long pants and his iconic 
Mandela-shirts after liberation.  
 
Mandela read widely in his lifetime, which is evident from the diverse references in his 
writings, speeches and even personal correspondence. This means that the ‘world of texts’ 
encompassing his own rhetoric is quite extensive making the search for intertextual cues time-
consuming. The work is still in progress and the mapping is expected to become more 
complex and detailed as the work progresses and more of the corpus, which is quite 
substantial, is covered. That being said, the intertextual mapping while becoming more 
detailed, will always remain partial due to the complexity of Mandela’s construal system.    
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